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T is not only a very juft Obferva- 
tion, but almoft every Man : s 
Praaice teftifies; That toe live in 
an Age wherein trim Religion, z»ffc. 
a Sound unprejudic'd Faith, avoid- 
ing equally each Extreme of Super- 
ft itictt and hjidelrty and a fteady, 
conftant Holinefs of Lite, equally free from HrpQ* 
crify and Profanenefs ^ was never left made the Subject 
of Men's Studies and Inquiries, and the Care and 
Endeavour of thrir Actions and Conventions. But 
inftc ad hereof, the Study and Conftilton of folitia, 
end Induftry and Zeal to fuppoit and encreaft Party 
and Fa&ion, wholly poflefs Men's Minds, dnd em- 
ploy all their Thoughts and are the chief Spring 
And Principle of all theit Jk&otAt ^vW^ 

& 2 *** 
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one now looks on another, not as a Fellow-Chn 
but Fellow-Party* Man $ and thinks himfeltoblig'dto 
difchaige the great Dutieaef Bmevoleme and charity} 
if at all to Others, yet not es being of the fame 
HmtJhnU of Faith, as St p aul exhorts, Gal 6. 105 
but as being Members of the fame Fa8ion r Promoters 
of the fame hteitfi, a* 'tis callM. Which, amongjt 
wjvy r is not to ltrve 5 either God, their Country, or 
cftirnestvQn Thhnfetvhy botconfifts in violently op- 
poiingj and ftudyingall Means to defeat the Defigns 
and Endeavours of thofe of the contrary Side, how- 
ever well laid or meant, or really tending to the 
Bemfkand Good ef the Public : in keeping up and 
cherHhing Jeakmfm and DifafeBion to their Gover- 
nors ^ in represent ing all their Atiions as fufpiciau$ p 
and their Power as man m& contemptible^ or elfe 
as formidable and tyrannical ^ and in contriving all 
Ways to make Others uneafy, and to difturb the 
Peace, leflen the Credit, and weaken the Hands of 
the Government. 

And fince, by the Violence and Prevalency of our un- 
happy Divifions, manyThoufandsot/ttcm Perfons, 
having veryJftme/IiitentionSjare impos'dupon ^ and, 
through ialfe Pretences, and ill-grounded and mali- 
cious Infinuations, led away from their Duty \ and 
are not able to fee, and fwhat is worfe) do, through 
Ignorance and miftaken Zeal, earneftly opppofe the 
real Intereft of both Church and State y while, at the 
lame Time they unhappily and fatally think they 
are mantaining and fupporting both : I fhall for 
the removing .Prejudice out of luch Howjl Minds, 
and for the Intereft and Love of Trtttb, and theDe- 
lire of Cbrijiian Peace and Chanty, endeavour to fhew 
from evident Principles of Reafin and Scripture, 
wherein the Nature of the Chriftian Religion, and 
of all rightful Civil Goverment cenfifts h and 
thence demonftrate the true and uncouteftable 
figfosof both Church and State. 




In order to this, I fhall 



L Ftrjf r Lay o^en the true Foundation, and 
Original Grounds of all Humane Laws in General, 
whether Ecclejiaftkal or Civil And 

II. Secondly , Confider indiftinft Particulars the 
Nature, Dejigx, Extent and Obligation, i fi, of Civil 
Lafrs idly, Of Eccekjiaflical: And draw thence fuch 
Arguments and Conclufions, asmay be for Common 
Benefit and Inftruflion, and worthy the ferious Con- 
fideration of fuch as are iincerely defirous to pro* 
mote the true Intereft both of Church and Sute* 

I. Firft* The Matter which eonftitutes Human* 
Laws in General is not to be deriv d [ as fome 
great Lawyers and States-men have thought,] from 
the meer V r ill of political Societies contenting to 
what may moft advance, each, their own particular 
and Power. This Machiavellian Notion too 
much contracts the Humanity of our Nature, and 
gives too much Occafion to unreafonable and inor- 
dinate Ambition, and totheunjuft Oppreffion of our 
Neighbours, and Ufurpatioix of their Rights. There* 
fore thcfe JMrimn the * Lacedemonian State, were 
antiently condemned. But it fprings from a truly 
Divine Original, and is founded in the great Uni- 
verfal Law of Nature 7 which refults immediately 
from the Divine Nature itfelf, and is the very Mind 
and Will of God communicated with the Ufe of 



Tiif Ltcedem nian£ placing the prime Pnoctplc of f/antfl)' in 
promoting the Weal of chdr Country, have no other Nononof 
night, but the admcing [he WeteA and Power of S**ri*« 
Ffofanh in Atff\L 



fteafon to all Mankind 5 and enlarg'd and iniprov^ 
by the Help and Light of Revelation. Hence it 
tyas the Do<3rine of the Stoics t that the Original of 
Laifr was derived from God and Nature. So that 
Humane Laws in General, whether EccleJiaJHcdl ot 
Civil, that have a true and right Foundation, are on- . 
ly particular Dedudtions from the general Principles 
of Nature or Reafoft, or from the reveaVd LauT of 
God, eftablifh'd by common Confent in every Poli- 
tical Society for the public Good, according as their 
Exigences ot the particular State of their Circum-, 
fiances fnay require * with the Sanftions of Rewards 
and Punilhments afinex'd, to encourage and enforce 
the Obfervanceof them. Henfce, as the neceflary* 
Relations arifing by Nature betwixt particu/ar Men* 
and the mutual Obligations confequerit thereupon, 
Sre the Reafbn and Ground of Men's entring into , 
public Societies, in ofder to fectireand maintain* 
their Natural Rights, which are the Foundation oft 
thofe Laws by which they confent to be govern'd, 
and to make them the Rule of their Anions to-* 
wards one another : So Secondly, 

The Relations which whole diftinft Societies bear* 
to one another, and the reciprocal Obligations. ari- 
ling thente, are the Foundation of the great univcr- 
fat Law oi Nations; which cannot be reftrain'd, or 
limited, or difpensM with by any Law of any partis 
cular Society all Nations having anequal Concern-j 
fluent in it, and Right to the Benefit of it. And 
further, thirdly, 

Since God is the Ciufe and Lord of Nature^ and, 
all its Laws are only finite imperfect Tranfcripts of 
his Eternal Truth and Reafon whenever or where* 
tver he pleafes fo&iferadd to Natural Light, his 



yinupy n rfo it *5 jgw U i xiw <pvn& ; The 
Foundation and Original of Hj&ht % can onto be dctwd from 
rfxf, dfidtrom common Hicwc. Cbrrfittut n\ k W**- ^ 
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ieycaFd Will this is the Law paramount to all o* 
thers. And not only the Law of particular Nati7 
•ns, but That which is common to AH Nations and 
kingdoms that have the knowledge of this Reve- 
lation, muft be regulated by it, and always ftand in 
§uffordipaficn to it ; and no Humane Law can ever 
\>e good. Or obligatory, that is contrary to it. The 
Jleafon is evident $ becaufe the true Foundation of 
all Humane Lajys being ( as 1 have faid ) the Prin- 
ciples ot Natural Reafon $ thofe Principles which art 
the moft certain and perfe6t, muft needs be fuperior 
%o, and regplate thereft : And it being the. prime 
and moft certain Principle of Reafon, that we muft 
believe afid a£l*according to whatfoever God reveals 
to be his Will * 'tis- -plain that hisreveaFd Witf, 
which- j« not and cannot ,be contrary to the Law of 
flatur^: but enlargeth and improves it, muft be tht? 
Guide and Director, and give Laws to all other 
Jl^tvs *phatfoever. .In what has been now faid, this 
JJqoaeijftration is mcft clearly contain d, viz. That 
no particular Human Law of any Nation whatfo- 
syef i qoght tp contradid any one Principle of Natu- 
ral; Rfafrn and therefore muft neither interfere with 
the geaerai Law of Nations, nor with the revtal'd 
J~aw; of God, whether pofitive or moral, whenever 
miAbhiown. That the Principles of Natural Rea- 
fon improved by Revelation, are the only true Foun- 
dation of all La\vs, both Ecclefaftical and Civil; is 
plain from hence, that no other can compleat the De- 
Jgn pnd End of all Government, which is ordainM 
by the ^ill of God for his own Glory, and the Hapr 
pinefs of Mankind : But by afiing according to 
the Light of Nature, and the exprefs Divine Will, 
(Jod's Glory is moft advanced, and Man's Happir 
nefs therein properly and only confifts: Therefore 
whenever any Humane Laws deviate frcm thefe 
principles, they are imperfeft, and have no Power 
and Efficacy to promote the public Good : And it k 
the gre^rt Bufinefe and Puty o£ T^^^v^ % \»^4r 
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vide Remedies for fiidt Laws, either by amending 
or repealing them or, if that cannot eafily be done, 
it belongs to the Executors and Interpreters of them^ 
either to forbear the Execution of them ( if they are 
evidently uiguft or unreafonable,) or at leaft to put 
the fofteft and mildeft Conftru&ion on them; that 
lb the Law which is defign'd to be the Security and 
Life of the Publick, may not be the Damage of 
Deftru&ion of the Whole, or of any coniiderable 
Partofit. 

So much fhall fiiffice for the Firft General Head. 

II. I come now, Secondly, to confider, in diftinft 
particulars, the Nature, Defyn, Extent and Oblige* 
Jien, 1/ of the Chi! Laws, and adly. of the Eccle- 
"jafiical\ and to draw thenoe fuch Proportions or 
Conclufions, as naturally arife from than. 

lft. The Nature of the GwH Laws of all Nations 
is founded [as I have prov'd] in the Principles of 
Katural Reafbn, and hath a neceflary Relation to 
the Natural Rights of Mankind $ for the Prtferva* 
tion and Security of which Rights, Men enter into 
Society, and content to the making of Laws the 
Pefign of which, is to fecure to every particular 
Member his own private Rights, by obliging ever 
ty one to mutual Help and Afiiftance for the Good 
of the Whole. Hence it follows, i ft. 

That no Man can naturally have a Right to goveqi 
any Society, without Their Confent who are to be 
jgovern'd, either exprefi'd by every one in Per- 
ion, or by his Reprefentative * or tacitly implyMby 
their Acquiefcence in what the major Fart, or any 
confiderable Part of the Society lhall undertake or 
franfaft for the whole. This is evident, becaufeall 
Men are equal in Nature, and have equal Natural 
Rights*, andfo one Man cannot naturally have any 
more Power over another than another over him. 
Tofuppofe the contrary, ircMhat one Man. cai\ 



( J> 5 

have ndturdtylfatfer over another, \frheri afll aife 
in Nature, an J have equal natural Rights \ is to tup* 
pofe that all Men are equal arid noteqiul'm Naturtf, 
and have^iwZ and riot equal natural Rights*, which 
is an exprefs Contradidtion. Iti&lloWs, 

That as fto Man can have a natural Right to go* 
vern others without their Cotifent, f ) neither can her 
have a Right to govern them in any mamitr^ brbf 
any Laws but fuch as promote and fecute the pub- 1 
lie Good-, the public uooi being riothihg but thd ' 
natural Rights of private particular Perfons, ; enter; " 
ing into Society to prefervq them by. fucfr Meansf' 
as they (hall judge beft toj the Whole 5 whether "by 
agreeing to ftanding written liaw§ made firjr fuch 
Perfons and in fuch Manner as tHey fhali appoint* 
and engaging- their jpyiit Force and Pow^ro'the?*' 
Execution and Observance" of them •, or bf entfttfl> : 
ing the Prefervation of jheir Right?, aftcf "the Go^^ 
vemment of their Perfons, to thefoleWill^ndDi* 
tedtion of One whom they ftfaTl appojttt fo-bethe : 
Supreme Magiftrate^ and .wl'.out the£. bbflj*e*iteiii* ; 
felvesto alfift with the joy nt force of the Cctomi^ 
nity* in Order to fupport him in the Eicercife of 
his Power for the public Good. Hence, the JJatufe 
<rf all Civil Government depending on the.I/iw ; 6f 
Nature ^ and it being thie v'erv End and Defign of 
it, to prortire and preferve the Peace and Happinefsf 
of any public political Society $ it demonftratitfe*/ 
ly follows, . ^ 

That the public Good, iri all Governments, is the 
Supreme hdifpevfable Latir, to which all other* muff 
be conformable, or give Place * and that all Go- 
vernments, of what kind foever, ire in their own 
Natures absolutely equal in Potfer; and that no Go- ■ 
vernment, or Supreme Legijlative Power, can have a 1 
Right to make Laws, or do any Thing, that is 
Jhu9ive<){ the public Welfare $ and that the Commit* 
fiity, from whofe Confent alone all Poweris naturally 
dmvdJinto whatfoever 
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on oEtbeir natural Rights, which isthejfablicGood? 
mdl have aPcwer or Right to maintain and defend, 
thole Rights by Force, whenever or by whomsoever 
tljey are invaded : And fince Liberty, Property, and 
Religion, are the great natural Rights common to alt; 
Mankind, ai?d tcr the Prefer vaticn ojf which they 
eKter iiito, Sccieties 5 it inuft follow, that as no- 
owe can ever have a Right to invade or deprive ^ 
Kation of jhtfe, lb the Community [under what-* 
ever Government] muft always have a Right to 
preferve aud fecuw tlk j m againft any Opposition.; 
wh^tftc 1 er . - 

Hence it follows, alfb, that all Obligations to* 
ebey the governing Papers, whether exprejsd by tak--. 
iv.gOatb^ ex tacitly imply A by confentipg to receive'. 
tUir ^otc^ion-, and all Statutes and Laws, made; 
as Means fqjr determining the Rights both of Rulers? 
ajjd People.-, are always to be understood to be dir 
jetted, to, apd limited by the Ends of Government y 



a^ Prerogatives of the Crown againft all rebellicu$ r 
Im .s^ons* and the ptfi Rights and Property of the- 
Subjects .firom all Tyrannical Ufurpation : And no- 
Oaths,, or other Obligations whatfoever, can be un- 



own maniftfi Deftru&ion. To fuppole Oaths. or any* 
other Contraft to carry fuch an Obligation in thenv 
h to fiippwfe that Men may fwear or agreee to let 
Others without any Caufe cut their Threats, or re- 
duce them into Slavery* j which is indeed' tbewfclves 
to cut theip own Throats, or enflave themfelve* 
which is a manifeft Abfurdity ^ and cpn never bind, 
a| being contrary to the prior Obligaticns of th* 
Lw of Nature, to preferve tbemfches and thei< 
own and Pcfterities P»cperties by any jnft or ne- 
ceffery Mca»>s» So that when a People are pre* 
tedfcd, then their Allegiance isdue* and when all 
IJrcaedion -aafcth. then the Obligation to Service 
zud Obcdki.ce ceafcth alfo« . 





their 
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siijr* A'fecond Propofkion ariftng from tVrCocr 
^deration of the Nature and Defign of Civil Laws, 
is $ that the proper Suhftanee or Matter of Humane 
Laws, is not as fome have thought, Things in 
their own Nature meerly indijjiretit , but hath -always 
a relative tho* not abfolute Morality. £a*rs tajhg 
only particular Deductions from the general Priii* 
ciples<!)f Natural Reafon relating to the common 
Rights of Mankind, which they are intended to 
prefer veun violated ^ 'tis plain that they have always 
a Regard to public Benefit, to things either irecqfikfy, 
or goodiox the whole: And therefore, thb 5 their 
*nay btin&ffircf!t,fepartfely!CGnft([et 9 (\, and akftratt* 
<dly in thehifelves \ yet they acquire a moral^wxtc 
by their Relation to the particular State and Cjirtuor- 
fiances of the Society, and their j4j)titnde\o promote 
the public Good. The Ground pi the Miftake m 
thinking otherwife, is, that before Laws are enaft- 
*ed, nrany lyings feein to particular Perfons. wholly . 
indffiretit in their Natures, and which they. think 
ievery one has a Right to do or not, as he pleafes vnot 
perceiving or confidering the Confequences, that re- 
dound from thence to the public : But thefe veiy 
.Things, qrhen ftriftly and impartially exemin'dby 
wife and able Men, appear to be beneficial or pro 
judical to the Society * and fo become fit Matter* 
either to be ienjoyn'a or prohibited by Law. And 
hente it is, that the moral Obligation from the 
Matter of Humane Laws, arifeth; And it is by nt> 
means true, that tne Ooligat ion to all pattal Hu- 
mane Laws is felly fatisfy'd by undergoing the 
Penalty oi them: For every Law, preceptive or pro* 
hilitory, being direded more or lefs to the promote 
ing the Public Good ^ and it being always a moral 
Obligation on ever^ one, to promote the Public 
Coed ; every Law lb made and direftcd to its pro? 
per End, muft carry not only a poerta\ y but moral 
Obligation along with it. To fum*oCe*ta\^v\ts* 
pf guy Humane Laws, in itsovmV*$X «bJA*t« «v\ 



Tfjative tlaturfe, to be mere y indifferent % is t6 fuppofe 
jhe Laws themfclvtfs, when made, indifferent as to 
#ny material Obligation, 3nd confcquently ridiculous* 
)Fcrit thp Matter be thus in its cwn Nature btdif- 
fei erf jxfore the making it into a Law, the making 
it into a ^aw. cannot make it to be ctherwife, 
{whatever Regard may be due tor Teace apd Order** 
fake to jhe public Authority epadtirg it, which is 
another 1 hing ] and fo the L**w can have no 
jnatnial force cr Obligation, having no End to 
Ipk+v d by it. 'Tis true indeed, that the Matter 
ci J^aws may fometimes happen to be either wboh 
Jy indifferent for Want of Prudence in the Legiflar 
tors- or bwfjul, by Means ol their Vanity, Cave* 
iwfwfit FaSiln, or Ambition $ and yet they may ob- 
lige the Conference y when they cannot be difobey*dL 
fin thnut Breach of public Peace, or Danger of public 
Pifcfd/sr. The Regard to the Legijlative Authority, 
whicjj cannot beoppos'd without Damage to the 
public, muft, tho* the Matter it eriafis be unjufl, 
jf ;t is pot immoral in him that fubmits to it, fupcr- 
fede private Rights. Nor can it be faid that Laws 
xnade about the Modes and Circumjfances of Things, 
pre wholly of an indifnent Nature^ For Moaes % 
Jiow(bevcr indifferent confiderM pbftradtedly and in 
themfehe$, have yet a neceffary Relation to thq 
Performance of public Aflions and fo become fit 
Matter for Humane Laws which oblige the Con- 
sciences pf Men to comply with fuch Ceremonies, as 
. the Judgment of the Lrgijiatiire, whether Ecclefiaftical 
or G?;//,friall appoint for the fake of Decency znaOrder, 
Fr<m theie Obfervations , another Conclufion 
ariftth* that fince Time, and Change of Cir* 
cufli#ance$, alter the Nature of many Things $ 
yrhen by thife it comes to pa(s that the Means pro*- 
vided for tarrying on the End of any Law, ceaffe 
pr are unf t \ or the Epd itfelf ceafeth, or become 
unprofitable $ then tjie natural Obligation of the 
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From Ac Original Nature and Ikjign of Humane 
Laws, which are only juft and reafonable jVeans to 
preferve Men's natural Rights, another very material 
Concltificn follows-, viz. That no Governour,whethe? 
appointed by God or Man, can pretend a Divin6 
Power or Comnniflion to difpenfe with thofe Laws 
which are necejfaty to the Prefervaitibn of the People 
in thoie Rights : t/nlefs it can fee {hewn feonl fomd 
plain and evident Tokehs of God's revttl'd Will, 
that God hsth exjprefljr put the Lives and Propertied 
of the Subie&s abfolutely iff the Power of their Rulers * 
and disabled or prohibited them from ufing any 
Means Mcejfary to defend them: That is, unlefsit 
can be Ihewn, that tho' 'tis God's Will that Go? 
yernment ftould be fettled by Humane Ordinance 
and Agreements for the public Good and ftappinefa 
of Mankind, as the bed Means to fecure to them 
thofe great natural Rights which he hath given 
them, viz. Liberty Property and Religion'-* and there- 
fore that all Higher Powers were d^fign d by him * 
as St. Bnrf fays, to be Miniffers to us for Good h yet 
that 'tis his Will that Men mould not maintain and 
defend thofe Rights, when they are openly invaded 
by thofe who ought to proteft and fecure themi 
atid that thereby he hath made them fo precarious, as 
to put it in the Power of one Man [whenever his 
Luft and Ambition (hall prompt him] to deftroy 
without Rt ftraint the Lives or Fortunes of a whole 
Nation. What is this, but to make God's reveaVi 
Law contradict hisfttfuraJ Law, which it was de- 
figp d to improve and perfett ? and defeat [with* 
but the Intervention or his extraordinary or mira« 
Culcus Po^er, which he hath no where promisVl 
to interpofe,] his own Purpofes in the Advance* 
inent ot his own Glory and the Happinefs of his 
.Creatures? But it is tnoft certain and evident, 
•that God fent his Soft vet to dclivov the Law, but to 
fiifUt, Mm. ?. 17-, and that he harK ftttngthneci 
t}jel)tyy both of Rulers apA SuljeE%\njJfc 



Qktig*tioftih*n$yt Law of Nature was able to «fo * 

but yet hath not alter d the natural Vtate or Con* 
ditiou of -the Rights of £itfer. In whatever Cir? 
cqmftances he found Humane Government* in> thole 
he kit it ; Whatever juil Power? any Governours ha4 
kefore the Revelation of Christianity, they have jW/f 
the fame, neither more jnor lefs ; And whatever 
Rights th^P^ople had before , and Power to maintain 
thole RifPts, they have wt the fame : Chriftianify 
bath neither giv^n pccaiion to the People to be r€ r 
bHUoKi, nor to XiwfJ to be tyramtkal : And therefore 
no King or Wgfor Pover hath any Exemption by the : 
Gofpel,. from being reftrainesd #r. refitted by thg 
Community, when it is neceffary for the Defenfe 
and Prefervation of , the natural Rights of that* 
Community. We know that David %nrid hknfellg 
in his own Defenfe againft the unjuft Perfecutioitof 
I Sam* chap. 22. &c. And the valiant Fami* 
ly of the Macch'abefs ftands rewnyn'd in Jewijb Hi- 
ftory for making W*t againft their Tyrant 4ntiochu$ 
and his Suocefiors, in Defenfe of tt^eir Lives and 
the Laws of their Country And the Apoftle to the 
liebtevrs, chap. 11. 34. commends their Faith $ 
yhich made them fuccefsfulin fp doing. And the 
wife Roman Senate palmty refolv'd * to put the Ty* 
rant Nero to Death, as being an £nemy to his Coun* 
try All which Inftapces are ungnfwerableArgunients, 
that the moft yertuous and holy of God's antient 
People, and Men of the greateft and moft Sedate 
natural Judgment and Reafon , have thought it 
lawful to withftand by Force the Fury and Oppref* 
fion of Tyrannical Rulers. And the Hiftories of all 
Cbtijtian Nation^ bear ample Teftimony, that The} 



. * Pet lotos * at flare Pbaontis cojtctllot prtrtyuit, letftq; ft harem 
4-Senatn jmtrcjtkm, Jy qxtri ut pujUtKr jipre major Mm, Suet* 
to Ncron.r. 49. 
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*Ttf*ys thought Jt Agreeable to tlie law of tie 
Gofpel, to defend- the Lives and Properties of the 
Community, when violated by the Arbitrary Ufurpa- 
tionand Invaiicn of "\Tyraris; fbrfcibatt Ruler* 
are when they eeafe to gcvem v itK Juftice and 
Equity This Ihewsthat the grand Principle of'&ljf- 
Prefervatkm and ot the public Good, being the. So* 
jtreme Law, is net only natural, but Cbrijlktn. 

And one wou'd think, the Reflection on the horrid 
Wid difmal Conftqoences never failing more or le& 
to attend the unlimited\4riitr^rj; Power of Princes - 
Ihould be alone fufficient to convince confidering, 
and reafbnable Men, that no jtfft. Plea, either 
from natural or divine Law, can be made for ft : thai* 
wither God nor Nature ever defign'd to uphold, or 
bear Tyrants harmlcfs, when exereifing a luftful 
and exorbitant Power over the Lives or Liberties 
of their Subje&s. "WV cannot but obferve, that 
triiere-ever unlimited Arbitrary Power prevails,ther? 
Is no fuch Thing as I&ligion or Liberty > Religion 
there, is no better than a State Policy^ the great 
Auk of it, being the Will and Inter eft of the Sover 
reign Power: and Liberty is no other than a pre* 
anions Title to Life and Property. Lemthg is eithef 
wholly banifti'd, as in all Mahometan Countries.* 
or encouraged only as an artful Means to fuppprt 
tftablijlfd and gainful Error and Deceit, as in alt 
fopijh Countries. Trade and Tndnjh'y iriuft needs de-' 
ray, when Men work only as Slants to hard *n<^ 
rijgid Mafters, and are in the greateft Danger if they, 
jrove fortunate and wealthy. And even the Power 
itfelf of fiich Rulers* tho' itfeems more than Hwr 
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* *AA« Ttfp AtAfJmut f-pflimUt- 

A wickecf King [in tlie Senfe above mentioned} is no longer a 
King, but a Tyrant h not fent from <£ri v .NttX. ta», {jfa&t**^ 
0leA Jpft* Conftit. Hit. 8* cL 2~ 



mam, is, unlefs it fall into good or wife Hands, real- 
ly more weak and impotent than the iW*r of thofe 
\ whofe is limited by Laws. And no Nation is 
fo fecure againft external or internal Invafion, as 
tliat, whofe Lav is the Meafure of the Rulers Power 
and the Subjeds Obediefice $ becaufe no People are 
fp valiant and unanimous as thoCc, who fight forfo?- 
Ugion and Liberty under the Protection of Laws. So 
that even an Arbitrary King muft rule as if he wa£ 
hotfo, if hedefigns to mate his Government fe* 
tuie and lafting. Which, I think, is a Demonftra-r 
tion, that Qod and Njture intended that all Go- 
vernment ihou'd be eftablifh'd upon Law* confer- 
ee! to by the People * and that, - as * Plato fkys, the 
!>eft Government iswp*^* (4 >Brf« Monarchy 
limited by Laws. And tho' I will not deny, but that^ 
tvhere the Jrbiti ary Ride of Kings happens to be.fet* 
tied upon GnHQstfii or u;xm the Peoples giving' up 
their Right it mayjuftly be continued, and .ought 
Hot to be difturb'd as long as the Ends of Govern* 
ment are ferv d by it 3 yet, as I have prov'd be? 
fore, it can give to no Ruler a Right to difpo£e of 
the Live* or Liberties of his Subjects upon the Mo- 
tive of his meer Wills and therefore may be re- 
ftraind, [tho'it be liiifited by noexprefs Law, the 
Law of Nature being always a tacit and indifpenja* 
ble Law,J whenever it mall be exercised to the 
inanifeft Deftrudtion of the Community. 

I lhall conclude this Head of Argument, hyt 
drawing another very evident and material Conclu- 
fion from it 5 viz. That where any Q own is by 
the Laws of the Land made Hereditary 5 land this 
lligbt happens to be forfeited by any Incapacity 
natural or moral, in the King in PoflMHon • then, 
as in the former ''Cafe, the Government flanging, 
the Right of the Crown immediately and regularly 

* JV*f* iaPoKmc,rtt(*V\*i 
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fiefcends tb thft next Heir who is a&abie of it 5 tS 
in the latter Cafe, the Laws being Jet ajide, and the 
Subjefh Rights invaded, and the Government being 
Entirely dijtoliid By arbiti ary and tyrannical Usurpa- 
tion, there necefFarily devolves again to the Na- 
tion a rightful Power, to fettle and limit the Go^ 
vernment in fuch manner a£ t6 provide effectually 
for their future Security againft any the like or other 
Invalions : And no Perfcns, however qnalify% cart 
juftly pretend, (by vertue of being Heirs of him 
frho abdicated the Crown byrefufingto Rule ac- 
cording to the Laws on which it was fettled, and 
by which it was limited , or b^ refufing to protett 
the Subjefts in their Jtift and natural Rights J ttf 
have any Title to it, and therefore with much more 
Reafon may and ought they to be excluded, if they" 
be judged incapable of it, 1 hat the Hereditary Right 
even of abfohie Monarch, and even tho* fettled bf 
God himfeU", is not indefcafble, btrt may give place 
tb the Good ot the Publick ofi lefeOccafion than 
the total Diffblution of a Government by Tyranfrjf 
and Opprefioii v we have a famous Inftance ill Scri- 
pture. It is erprefly faid, 2 King. 2V i Chrojf, 
7,6. I. that the Jkopk of the Land I the Jews] tooJt 
Jehoahat the [younger] Son ofjofiab^ [compare 2 
23 , ?T, with ver. 16. and 1 ( foon 56. v. 2, with 
v, 5*] and anointed him, ami made hhn King hi his Fa* 
tbers pad. Tis evident that JehoahcA was yommr 
Brother to Eliakin or jfeboiachin, being bat twz?ttj 
three Tears old, whefl the other was twenty fife, ac- 
cording to the exprefs Words 6f Scripture ^ and yet 
the Peopk, without Regard to the Hereditary Rights 
(tho' immediately founded by God himfelf in the 
Family of David, and according td which the 
Crown of Jttdah ordinarily defended to the Bdefi 
Branch of it*) anointed Jehcahaz the Ttniitger Branch 
to be their king. Which Anointing, 'tis farther re- 
markable, #as a Teftimon^ «^otiVc«% to ^tv£ct<^ 
/torn, thttnot only JthoAcAiittX^V^^^^ 
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overthnq, (ut his llfew after him, tothtExdujfa 
of the Line of his Elder Brother. 

This A& of the Jews is no Where condemn i ia 
Scrpituit ^ and evidently (hews, that they thought 
%q hereditary Right, m&feafible. And the Realoa 
Which mov'd the People of the lews to ktEHakSm : 
Qt^ebcisJdmuM^mi to make jMagd^%io^&em 
plainly to have teen, that Eliakim the £!ir Brother 
Wastheninthe Intereft of Pharaoh Necbo King of 
jEiypt their Enemy, [who prelently after dethroned 
JcboabcnL, and muAeEliakim King, a Kim. 21. 
34,] and was inclined to aflifi ham aainft the Jf+ 
hrixn tower, to which the Jews were Tributary by 
tojemn league and Covenant from tlie Time of 
Jhaz, 2 K. 16. 7. THe breaking of which, and 
tebetSng againfl tie King of Babylon* was^his Ruine* 
and that of his Country, 1 Chi art, 36. 6, 
. From the Hatme and IWgJi of Laws, ari&tli 
(which is the next Thing to be confider'd) the Ex* 
tent and Obligation oi them. All humane Laws be- 
ing founded by the Confettt of the People to be go- 
Vtrn'd by them, either tacit or exgrefs^ upon fuck 
tfiinciples as promote the common Good - 7 they muft 
XMsceflarily extend to all Things that the People 
Have z Right to, or which their Good is any way 
concern A in, and oblige all the Members of the' 
Society. For fince it is impoflible that any Govern-, 
intnt ihould be eftabliih'd without Terms of -Agree- 

Sent which oblige the whole - y and fince the very 
ature of all Government fuppofes that every 
Member of it agrees to what the mapr Part, or fbme 
few or One to whom the Management of Public Af- 
fairs is entrufted, fcalf decree in their Behalf, and 
fcr the public Benefit* and it being a Principle 
•f the Law of Nature, that all Men ihould fland tt> 

g wants ; torn hence arifcth tho Original Extent and 
bfyaticn of all humane Laws. So, that the Obli- 
fatten of all humane Laws clearly fiaada: ia* the 



Will or original Confevt ot the People, difpciing pi 
their Natural Rights, and the Government of theif 
Perions, on fuch Terms as they judge may prefenrjp- 
thern beft from wvjuft Harm and Violence. 

Hence the following Corollaries are demonftrativc* 
lydedueU ijf, That Ml -humane Laws actually in 
being, oblige ' onh by the W ilt ovConfait of the pre* 
Je^ Legiflative Powers. For fince it is proved that 
no Law can bind without the Coitfatt of thofe who 
are to be govern ki by it and fince it is impojfiblp 
that the fr^cwf Generation fhould have conicuted to 
the crafting of what was afhially done by thofe 
fdjl^ it necefiarily follows, that all humane Laws 
now in 'being, either have no Force at all, which ig 
abfurd or have Force only by the Covfevt jof the 
prefntt Legiflative Powers , whofe Will it is always 
prefum'd to be., that all Laws made in Times 
Ihou'd aciimlly and at prefivrt oblige - 3 tmlefs they 
declare the contrary, either by txprejly repealing 
them, or hyenafting new ones Qomrary to them, 
which is a took Repeal * ornnlefsby Time and 
Change of Circumftanees they lofe their Nature and 
Bttd, and fo die of eonrfe ^ or are fo tifeleft and 
unprofitable, as not to be regarded by thofe who 
have <t he Executive Power of them. 

A Second Corollary which immediately follows, 
is, that the particular Laws 'of one Natipn cannot 
fcind theSubpftsof another ^ except while they arf 
within the Limits of its Government, and actually 
ntceive the Benefit and Prote&ion of them, and fa 
are prefum*d to give a tacit Qovfcvt unto them. 
Nothing but the Law of Nature in General, ex- 
tends its Obligation to all Nations : and the reveal' \i 
Law of God, to all fuch as have the Knowledge of 
it. But Thirdly, 

The Extent sand Obligation of humane Laws reach? 
ing over the Whole of every diftinfl Society, whof? 
common and general Good is prefer v\l % tWva s 
proves th%t no p&rticulai Pm tc^V^f 
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^ianption from them* or fet up wjiat they may 
imagine to tie their private Rights, in Oppofition to 
|vhat h detennind by the reft, or the major Part, 
Br ^the Legijlative Power- For Ijiatisa Contradi- 
ction to the very firfi: Principles of Reafon, on 
j^hich alj Goyernments by JUws are founded v which 
nie f that the major Party orthofe to whom the Lcgif- 
Jatjye fojNfii is by common Copfent entrufted, muft 
direti aiid gi ye Laws tp the Whole- Otherwife, if a 
fen 1 be allowed to judge for tbemfelves in fuch Mat- 
ters asthefe, >hei£ there is no fupermur Obligation 
incumbent upon them,) in oppofitionto the Laws j 
there muft he perpetual Civil Wars and DiITention». 
Whence i£ follows from the evident Principles of 
JUafop already laid down, that whenever it hap- 
pens that fhe ptajar Part of a Nation, or the Legijla^ 
tivc Power, does any Thing that may be in the Event 
grievous^ or bear hard upon the particular Rights of 
fome others ; even tho 9 perhaps a considerable Nutn* 
her* yet if this cannot eafily be remedied in a fcgal 
planner, agreeable to the eftablifli'd Methods of Gar 
vernment 5 it ought to he Jubmitted to, upon tbi* 
wfaVil'U and mver-failivg Ma^im, that the mthlw 
pafie and Gcod is always rhjefly to be regarded and 
promoted 5 and therefore the private Rights of a 
fait, (whenever they happcq to' interfere,) muft 
give place to them, 

fom thly, from the above-pro v*d Premiffes This far- 
ther Conclulinn is irrefiflibk \ that &s no particular 
Perfons of any Society can juftly claim an Exempt 
tionfirom the Force of the Laws 3 on Pretenfeof any 
private particular Civil Rights* fo neither can any 
Peifnrs juftly pretend independent Ecclejiajikal Rights, 
which may interfere with the Civil Rights eftablifti 4 d 
By the Laws, or which may exempt their Aftions or 
fcrfms'from the Autfnmty of the civil Power, This 
is evident j becaufe, the Object of the £tw7 Power 
fcein^ the public Cood y which canpot be difpens d 
pjcAfpftgy Ca&i whaler ttud^hta difturb or 




^Wiroy tfcjf, jnuft immediately come under the Cog- 
pizance of the C&tf/ Power- So that, let the Matter 
or Adion proceed from what Caufe foever, whether 
from Opinion in Religion f or the Exercife of Spiri- 
tual Power, or whatever clfe $ it is, fo far as it truly 
tpnds to difturb or defray the public Peace, of a Ci- 
vil Nature^ and may be rejlrain'd by the C ivil Power* 
And tho* Religious Rights, and Spiritual Powers conr 
fequent upon them, are in their Natures different 
from and independent of theCiwI Rights and Powers \ 
yet the Eiercife of them with refpett tofMModh % 
£iraimflmce$ % and Rides or Cawm, which are of -a 
Civil Mature, muftever be fubordiwte tq thejuft 
laws of the Owl Power* never interfere with its 
rightful Jurisdiction $ nor ever pretend to exempt 
the Pjerfons, or Civil Property, either of Laity or 
Clergy, from the Service and Dominion of the Civil 
State, And where the 'Chit Magiftrate is of the 
ffatimd or .legally efhbiifh'tl Religion, and En- 
couragements are annexM to it by his Power and 
Bounty % it is fbegreateft Reafon and Juftice, that 
; bis Author kf fend Cotmcih fhould prejide and haVe 
the tfhptem Direction in, and Cognizance of 3 all ii- 
cbtfajlical Affairs; that fo there maybe a per fdft 
Harmony, and uninterrupted Peace and Agtciittftit 
bztw'mpburcb and State. /. / .1 Tt' 

From what has been hitherto fa id, the Inference 
is undeniable, that to imagine that an Ecdejiijtical 
Power ailing independent in all its Relations from the 
Civil Power, £&n polfibly exift with it in one and the 
fame Society, i$ th& xwo&wild and uvreafovable No- 
tion in the World \ and it is to imagine that the 
feme Perfon may lie under not only different , hut 
contrary Obligations at the fame Time. The una- 
voidable Coniequerice is, that the one muft fwa Motor 
up the other ) and either the Ecclrfiaftbal Power dc- 
ftroy the CiviU as in fome h>j>$JI) Countries * or the 
Civil Powersgive Laws to the Ecclefiafihal, as in all 
puly Prufcjlant, and tndy Cbrifm Co\x\\Vt^v 

1 ' "Vw^ 
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T^Ais it appears that Religion is, ardhop St is 
theObjcfi, and within the Bounds of the civil Power. 
And as Men have a natural Right to the Profefilon 
of Religion! as well as to their Civil Liberty and 
Property ^fo they imy entruft thepwtlit ordering of the 
external Circumftancesof that Right, to what Hands 
they pleafe. And as no Man naturally can have a 
Right to govern others in Civil Matters, fo neither 
in ReUffouSi without their ConfenL And thereiore the 
Civil Fewer may preside overall £zjf<msmd all Things 
that relate to Religion, and appoint the Public 0$csr* 
.and Mmfermi it, ,and inveft them with their pro 
per Pt)wars v .£nd jaaake all Rules relating to jpad 
jOrder in thtpnblkk Adminiftration of it. As it is 
a great Mifeke on one hand, to think that there 
Mve any Civil Powers [even that of Life and Death!] 
which are not deriv*d from the People * fi> is it hd 
Jtfs #n Error on the other hand, to believe that thers 
,are *ny Spiritual or Reli&ous Powers, the Exercife of 
jwhich may cot he denv'd from them alfo. The 
Cafe is plain beyond Difpute, in Nattnal Religion ^ 
And it xnuft be the fame in RweaVd Religion alfo 7 
unlefs it appears that God hath exprejly put the Dele* * 
gation of Chilian Spiritual iWirjinto other Handa, 
with flriil and abjobte Command that none but 
thole lhall ever difpenfe the Powers of the Cbrifiian 
Religion, tn^th^t the Benefit thereof ftialt never 
be convey M jtfw* any other. But, I think, no one 
that ever read the Gofpel, will or dare pretend this,fo 
highly di/hopofnabk and oppojite tp the Excellence an4 
Simplicity of the Chriftian Faith. This would be 
ir-dced to build the Church of Chrift, not upon * 
Rock, but a Sandy Foundation * which nothing could 
maintain, but the perpetual irrejiJiibU Concurrence 
of a mracnlotts Power 5 both to keep up every where 
an unhitenupted SucceJJiov, of me Sorf of Pallors* 
and alfo always to preferve their Faith and Doftrme 
pure, and agreable to the Rule of his revealM Will, 
Mndths Jefin§ of Communion (whi^h they may 



*riy Time impfe, upon their own uncertain In*' 
terpretation ot Scripture,) free from Superfine^ 
and all juft Siifpickm of Error. But in Order to 
prefene, on lu^h a Scheme* the Cmmumon of the 
Church of Chrift pure, and without all Mixture ai 
Amtlchriftim Corruption \ and the Covfciemes of Men 
free from all/"/? HcntpUs* am4 unjuj} Impojitmis * it 
would be neceflary that God ftiould give not only 
Infallibility to the Rulers of it, but alfo impeccable 
Honefty in their Deeifions that neithei thro 1 want of 
Knowledge, nor Gortfaritt, they may at any Time 
put the Salvatibn of any Member of Chrift s Church- 
Into Hazard. For if either thro' SiqierJIitioit* Igno- 
rance they cannot, or, thro 1 Perverfenels and the in- 
ordinate Love of Power and worldly Intereft v tkey, t 
will not put the Terms oi Chrift ian Coi*miunioi» 
outofallfufpicion ofEtror andCorruption 3 and toand 
them immediately upon the exprefs Rate of Scrip- 
ture 5 and if, neverthelefs, it he neceflary to hoid 
ComHituaion with thevn T - in Order to hold Commu- 
nion Wttli Chrift himfelf, on which Salvation de- 
pends 5 theninuft Mens Salvation freguently faflVe 
been unavoidably not only hazarded, kit fm* 
ftrated by Means of tYizUncbtifiim and Tyrannical. 
Impofkionsof Ecclefiaftical Rulers. Which, I think,. 

a Demonftration, that God and Chrift have not 
made tile TJeHna of Chriftian Salvation to depend 
upon any Svecejftm of the Hierarchy or any parti- 
cular Form of ( hmxh-Qovemmmu The Truth is* 
[which I am bold to fpeak, becaufe it is Truth 
tKat the Gofpel hath made no Alterations in Mat- 
ter of Religion, with Relation to the Civil Gover- 
nor* or the Riglrts of the People < but what Ecckfafii- 
co/Pnwersthey had under the Jewijl) or Statural Re- 
ligions they have the fame undw the Cbvifiiav * 
Ani whatever is or can be pretended for the wA- 
feafihk Spkitxml Powers of an mhttemtptei Succeffion 
of Church^Rulers, they are ftill^f a po|fc\w,i»\ia^*- 
#£kNMtw§± And the CWeb» oi Bol^ ^ Qrtxftacj- 
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fapte, mzf at any Time defend themfefres ajgainfl 
Tyrannical Rulers, be they who they will, in Spi- 
ritual Affairs, as well as againA thofe who govern 
tyrannically in Civil Affairs : Aftd it k Always iri 
the Chiirctfs or Chriftimi Feopk V Power, [and there- 
fore all Spiritttdl Vowei as well asCiiytf h founded in 
their Confent,] to tike fuch Metfibds as are rtecef- 
fary to the Prelervatfon of their Religion againft Spi- 
fitual Tyranny*, and to pat Spkmal Powers into 
fuch Hands as will m6ft effeftually preferve their 
religious Rights, ^M the Faith of Chrift rnoftpure 
and unconupt From ^vbich Confideration thir 
TFruth neceffarily arifeth, vi%. That whatever Form 
cf Church Government is at any Time eftablilVi 
Upon the RigJit which Chriftians always have to 
f referve their Religion and public Forms of r orjhtp 
free from the Corruptions and Impofitions of ty- 
rannical Eeclefiaftical Rulers, it is agreeable to the 
frill of God and of Chrift, tyfto have ^iven theni 
that Right; and Efficient to convey with full AjjF- 
€acy and Validity all the Powers and Benefits of Re- 
ligion to thefiocereProfeflbrsof it. Thefe two 1 
Confederations clearly and fully expcfe the P r eabtefo 
apd Fallacy of the whole Reafoniiigsof the Author of 
the Invalidity of Lay^BavtifM^ throughout, on this 
Head who cou d not lee, that tho' an Ecckjiajlkat 
jfvthority^ or Commi$m % might be necejfary to give Fa- 
lidity toBaptifm> fo far as it is a right to mKbW 
Church-Communion, [for the Validity of it as a Title 
to the covenanted Mercies of Goi, cannot, I think, 
fteceflarily depend on any Authority or Commiffioii 
whatever given by Mat ; and therefore the Que* 
ftion is not rightly ftated, and, being fo flated, iff 
riot at all provM by that Author-, 1 yet it could not 
be abfolvtdy rucefaiy, that fuch Authority at Commf^ 
fowfhon'd beconvey'd o*ly thro 9 Epifcopat Or dilation ; 
hut fhat it might be validly and efeBttatty convey'd 
$hro* the Hands of thofe GhuKh-Rultw, whoevtft 
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fbe? are, that are fettled on : the in&fpHtahle ftigftf 
of the Chriftian Church above-mentionU 

And tho' Epifcopacy is indeed, and may eafilyte 
prov'd to be ot Jpoflolical Inftttution, and is, as 
1 verity believe, the beft form of Ecelefiaftical Go* 
vernment, .. aud worthy toie defif d and fought af* 
ter by all Churches $ yet it is yerp weak irom hence 
to ^rgue f ^withpjit. any (j^unds either trom Scripture 
or Reafw i oi evw -Ecc^^ that it it 1 

alfohicly neeeffetiryib the Beifjg of the Chriftirtft 
Cbw cb 5 \ BjfA jthat the Sdcraments, Bad Covenanted 
Mercies of God cannot be admin jf^'d and con- 
veyed by any gther Means y $nd that fo the Church 
of Chrift muft entirely ceafe where thefe are not, 
eg eafinot be had $ or where it may be nectjfary in . 
Order to preferve Religion fi^e firojn fJitchriJlidn and 
Tyrannical Impofitions, to lay thefe afide. That 
Author, infilling tfius far, not bxftj has no Su£ j . 
port from Scripture^ Reajon or Jntiqithy, but is 
moreover- perfedly ii/a^reeable to the Sentifnerits of 
the Church of England * wjiofe Pra^ice all along has 
Ihewii that it owns the Validity of Baptifms admini-* " 
• fter'd with due Mfctter arid Form in any Coriimu- 1 , 
nion and alfo in fevertl * Ipffondes hath aefchow 1 - 
ledged, and ftever did nor doVit.thisDay der,y the 
PaUlityoi PresbyteriattOtAimtion 'mother (hurtbesffoo 
all her own Minifters are required to have EpifcopalQr- 
diriation. X thought it neetifnl and juft to make i hefe 
Remarks for the Credit ax\ilipnpuroi thefte formation, 
a greatPart of which is unchijknedhj ihiUntharitable 
and mii^aken Zeal of many amongft us, meerly for 
"Want of That Order which They have declared 

* AvdMtttop Bancroft ztid ether Bffhops in t £i6,owa*d thcVa* 
UJitj of Pres*>yterhn Ordination, and rcfus'd ro rend am fome 
Scdtlfb Presbyters who were then n be made Bffhops ; declaring^ 
that to doubt it [[the Validity of the Oder* they had recciv'd 
from Preibyteril was to doubt whether thtrt was atpj l-ato\\A. V*- 
Ation in moft of the Reform'* Cburctes* Stt Kt^-\Mw^ *Y*V 
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f jtiejr cannot hare * and which is no wherrf ft* ' 
wdZ^, or can ever be proved to be abfiblutely mej^ * 
ryrto Chrifliimty ; nor was ever thpiight fo by the., 
moft pure primitive Ghmch; or our own wife Refor- 
mers, who all along by thek PraSice y and Sometimes 
even by || exprefi Declarations* lhewed thexnfelv.es . 
to be of a contrary Opinion. 

• From thefe ConfiderationS, two other very ma- 
terial Gondufion* are dedue'd * i/. That the Sacer* ' 
dotal Powers of Excommunication, jpfolulioty and 
SmediiHofr, do not depend on any CominiMon given, 
by Chrift to' one particular Succefion. of ^/linifters 
as if God was determined to difoenfe his Mercie/^ 
tlxxkx Judgments according to their Sentences only, and ] 
had given them the Key of David with a judicial^' 
Jutbo, hy to open and Jlmt the everlaftjttg Doors of .the . 
Kingdom of Heaven * and had (aid unto thera^ 
He whom thoitblejfejt, isblefid, and be whom thou curfeft,; 



f Seethe Letter of the rcfornVd Church of Geneva to the Wt* 
vcrficyof Oxford 

|| Arch bifhop Wblt&ift fayr, that it is the Opinion of the htft. 
Writer /,Tnat there is no one certain Kind of Government in the- 
Chinch, which muft be perpetually obferv'd : againft Cartevrriibt 
f. 67*. Ana? the Judicious Hooker, freaks the Senfe of the whole- 
Reformation when he fays,.Thc Regiment [of Epifcopacy]} is po.' 
fitive, and consequently not abfolutely neceff,vry % but of a chang-: 
a6le Mature ; becaufe there is no Divine Voice, which in exprcft, 
Words,, forbiddeth it to be chang'd. Frtfently after be adds. 
That the Church bach Power by untverfal Confcot, upon urgent 
Oufe, to take it away r if thereunto (he be conrtrain'd thro* the 
Proud, Tyrannical and ucrefortnablt Dealings of her Bilhops r 
and enndudes ; Wherefore kaft Bifhops forget themfefvev as it 
none on Earth had Authority to rouch their States, let them con> 
rinuaJly bear in Mind, that it is rather the Force of Cuftonv 
whereby the Church having fo long found it good to continue 
under the Regiment of her Vertuous Biftiops, doth fliJJ uphold, 
maintain and honour them in that Refpeft ; than that any fuch>. 
trtic and Heavenly taw can be fhew'd, by the Evidence whereof 
ft any of * Truth appear that the Lord himfcJf hath appointed 
Presbyters for ever to be under the Kt&\tacut of fc\tt\ov*> * a 
•wr fore foevcr they bcluvc ihcmfeWc* EttUt nxh. 
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is anfed. Thefe are only the vain Boails and 
Terrors of Men, by which the Church of Rome en- 
deavours Co frighten weak Chriftians into her 
fdolatrom Communion and to gain Profelytes, that 
ihe may mafce them ten Times more Children ofHeU 
than they were before* and by which fome, unwor- 
thy of the Name of Protefant*, attempt tip fet up a 
Popijb Power .in the Protejlant Church. But Theft are 
the rightful Powers of every Chriftian Society, in* 
to whatever Hands the Neceifity of their Circum- 
stances and .their Hight to prefer ve the public Wor^ 
#iip of God free from mtichrifiian Superffcition and 
corrupt Impofition, may have put them. And ak 
they are Means of admitting Members into, or exclud- 
ing them from the Vtfble Communion pf the ChurcJji 
on the Terms of the Gofpel $ which feems to be the 
expr^/iScripture-Senfe of binding and loojmg. remitting 
*nd retaining %htt;thcy are a properBrancn of the^ 
didal Power of Ecclehaftical Rulers. But as they 
relate to the Favour of God, and his Oxoenantel 
Mercies t\ito* Chrift, and carry with them the allu- 
red Title to, or Forfeiture of Salvation ^ theymuft 
immediately depend upon . the Conditions of Faith 
£nd Repentance, as required in the Gofpel and thfe 
Priejl can only declare what God hath doile, or i$ 
refoiv'dto do according to the Terms of the Cove- 
nant: And !no other Prieft, but the High~PtieJf of our 
Profeffion, thrift Jefus, who knows the Hearts of 
Men, and the whole Will and Mind of God, and 
hath indeed the Key of the Kingdom of Heaven, and 
opens and rto Man puts, and puts and no Man opens j 
is able authoritatively to pronounce the irreverfible 
Sentence of AbfqXution or Condemnation upon Sin-; 
pers. 

To fupofe that any Priejt, or Minifter of Jefu* 
Chrift, hath by Virtue of his Commiflion any Ah* 
thority, properly lpeaking, to bind or loofe the Sins . 
of Chriftians, fo as the Covenanted Meiciesof God,- 
epdtfhe Eterpai Salvation of Mr SouU (hall <W 

Pi 




^yejrlafting Lite apd Death out of his own abfotitte 
1% fppfel and that Chrift hath fo far devolv'd both 
Jiis judicial and JAed\atorial Office out of • his own 
pioft righteous and infallible Hands, into thofe of 
Ffajk, /i/Z#fe, pajpojtate and ifcfcir * or that he 
Jiath boupd himlelf not to excercife them exclujiye of 
jhe Concurrence oi th$ir Authority. For 'tis an evi- 
dent Truth founded in the Nature and Reafon of 
Things, that Whjateyer is efe3ed by the Authority 
of any Cuwmifion, muft bewfi and without ejfrelf, 
ivhere fuch an Authority is not apphrtf Therefor* 
if the Salpation and Condemnation or Chriftians are 
efeSed by the jkuthority of the Sentence of th« 
friffts, or cannot be rfeSed without it * then is 
JThat Septence a necefiary Term or Condition of the 
{brio* and Rtpobatiw of them ; and God muft 
have oblig d himfelf in the Gofpel-Cvuevant, to hold 
his Hapd, and to ftpp all Pardons and Condemnations 
from going i>pt, till the Prieft hath pronounc d his 
0iitb > ifative and judicial Sentence : So that Chrift 
Jiath neither Power from God to paft Judgment 
ppon fwJ/wJand obftinate.OffendersagaiiifthisLaw, 
jpor can his Iyterceffion at God's right Hand avail 
tor the Pardon pf/«^ Penitents, and faithful Be» 
lievers, jrithout the Interposition of the Pritjly Au- 
thority on Earth to ratify his Sentence in Heaven. 
And the Sinner that has the good Fortune to 
f fcape the Judgement of the Prieft, is fore to drape 
the Jvfement of God depc urced in the Gofpel * 'and 
Ziypocrites, whom our L6rd has threatned to cut a/un- 
der, Matt. 24. <u, will certainly efcape botb the 
Edges of his Symi, Rev. 1. \6 % and have thebeft 
fouion of Sinners: and on the other Hand, the^*? 
qfte Chriftian, who has liv'd in the conftant Fear of 
God and ^cdVdinall tie Commandments of the Lara 
jflameUfs, Li»k. I. 6, if he dies without thtPiirJUy 
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Covenant, and have his Lot amongft fincere bfdeh 
qply . But if it cannot be laid without the gteattft 
Bfafpbemy, that God and Chrift cannot and do 
not condemn wilful and impenitent Sinners with- 
out the Prie£ s Concurrence , or flaying for his judicial 
Sentence v it cannot be faid without equal Blafpbemy 9 
that they cannot and do not abfolve Sinners upon 
their firicere Conyerfon, without fuch Concurrence al- 
io. For it is plainly equally agreeable to the Jujlice 
and Mercy of God, not to Copdemft ? as not to Par* 
don, without the Interpofition of his Sentence: 
And no Reafon can be given, according to theGo/» 
vel-Terms, why wilful Error and Impenitency ftiould 
%e alone fufficient to exclude from the Fayour of 
God and eternal Happinefs, without the Sentence of 
the Prieft to bind tbeir Sins; and yet that tiue Faitb 
and Reformation of Life, fliould pet be alfo alone 
Efficient to 'reconcile Men unto God thro' Chrift'g 
-Jntercejpon^ and to receive them into his Glory, 
" without their Iqofng or Abfolutioy. But if in both 
: Cues thefe are alone fofficient, and have their im- 
mediate EffeS* without the Co-operation of the 
Prieftly Sentence^ then hath no Prieft jny proper 
Jvtbotity in thote Matters, which no ways depend 
upon, or are cffeBed by it. And therefore if every 
Prieft was really infallible and could not err in pro- 
nouncing Sentence of Abfolution or Excommunication ^ 
it would ftill be only a cettaht Declaration of what 
God had' already done and could have no real 
Authority in it. So that all that c?n peffibly be 
meant, confiftent with Reafon and Religion, by the 
Jrrtborhy of the Sacerdotal Commifljon in thele Af- 
fairs of Meps eternal Salvation, is,, that every 
Pruft by his' Ecclrfafticat Commiflion, as a public 
Minifterof the Gofpel, hath Power or Authority to 
declare in a public Manner to the AfTennbly of Chri- 
ftian People, what God thro' Chrift hath promised or 
fhreatned, and will ceitainly perform and execute up- 

i>n the Conditions of the Chriftian ' Coveijant^ vvUclv 
•V • *. ' * ' **** 
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/are declared to be.no other than Faith and 
pent once. And as ti6fenfibk and reafonable Man e- 
ver did or will deny this Power or Authority to the 
\Cbnfiiim Priejlbotid y fo whoever at any Time fhall 
• claim more, does with the greatcft Blafpbemy and Pro* 
' fanenefs u^m^ the Prerogative of Chrift, and place 
himfelf in his and God's ftead * and whoever de 1 
pends upon fuch pretended Authority for Salvation, 
puts his Truft in the Arm of Flejb, and in effed 
, makes Man his Mafier, Father, Judge and Saviour. 

idly, From the true Rights of the Church of 
Xhrift it clearly follows, That the Unity of tfc 
Church fo much inflfted on in Scripture, is not 
founded in an inviolable Adherence to an unintet* ' 
rnpted Succeflion ot Epifcopal Rulers, which is iny- 
pofllble to be certainly proved that it is, or where it 
is, and from which it may be neceflary, as I have 
proved, to depart : but in adhering to Cbrifi bimfelf 
the Bead, by a found and lively Faith, and owning all 
who do fo, according to the indifpenfableRule of Go/J» 
jfelCbarity and Brotherly Love, to be Members of his 
Myftical Body. So that there may pojfibly be a Separa* 
tion from Epifcopacy, without a Sctijm in the Catholic 
Church, a5 well aswith it ; zniCbrtfiian Communion 
may be maintained amongft thofe who have different 
Forms of Church-Government. And if, inftead 
of endeavouring to impofe upon, mchrifien,curfe, and 
damn each other, we fiudied Union and Reconciler 
went by Cbrifiian Methods, and owned each other 
ps Cbrifiian Brethren * the Confequence we might 
juftly hope would be, to fee a fpeedy End of ouy 
mcbrijlian Animolities and Divifions, Abundance 



ferent Meafure of Light, and Spiritual Under/landing , 
which God hath given,' would not fuifer us wholly 
Jo unite in one vijible confiant Communion of the 
Church militant on Earth $ yet reciprocal Love an$ 
Charity, and the fame Cbrifiian Affe&ions one to- 
wards another , tpould certainly mite us by the 




And if the dif- 
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ttond of the fame Spirit from whom thele Graced 
flow, m the rnvifihle Communion and Fellowlhip.' 
of the Saints, and Cbrijt the fleai 0/ tig Church Tri- 
umphant hi Heaven. 

. But fifthly $ As humane Civil Laws extend to all 
Perfons. and all Things, that may promote the- 
public Good 1 fo they do tot extend in Matters of' 
Religion tarther,. than amongft thofe who are agreed, 1 
w;th the Civil Go venors in the fame Religion and ; 
IKay of W orjlrip. The Keafon is plain : Men's Natu 
r*l Rights: to Civil Liberty and Property, which 
chiefly regard the external J8ion> are the fame in 
Kind amongft all Men ^ and fo the fame Laws, • 
with refpedt to them, equally extend to the Ad van- ' 
tsge and Good of alj^ and the public Peace can- 
not be fecur'd, unlefs all ape qblig d by them. But : 
Men s Religi us Rights, whether waturcA or Superna- 
tural, are of different kinds, depending upon the in- , 
ward Perfwaii ^n ot the Mind concerning God, and,; 
the moft pure and acceptable Manner, oi Serving and 
worlhippmg him * which is very different in Man- ; 
kind, and cannot be brought und£r : oi)fe Law: Ancl^ 
the true unpretended Rights of Religion, can nevec 
interfere or be iriebnfift^nt with the Right sof others, 
whether religious or civil, or hurt the public Peace or. 
Good-, and are, aslobferv'd, in their Nature, en- 
tirely independent of all Civil Government. And 
tho' Men may jjtftly and in Duty confent in matter 
of Aftbn relating to civil Liberty or Property, to 
remit fomething of their Right, or fufFer Loft for 
the public Good and Peace yet in Matters of Opi- 
xion, ^nd inward Perfwafion of Mind, they can ne- 
ver po^^lbly on any Account lawfully comply with y 
or agree to any Thing, that is contrary to their, 
judgment-, i.e. they cannot be obliged toprofefo 
as Truth, what they believe to be a wrong Faith, 
or falfeDo&rine; or to fubmit their CottfcUiic^vs* 
any Ruler but God and their .owwY^focv. ^ . 
theProk&on oS Rjeligku m ietfwaV 



tvmnrm and Worfhipping of God, and the Perform' 
ahceof virtuous and moral A&ions, fee the fupremV 
Civil Magiftrate s principal Care and Concern, 
without which no Society can be fafe or happy ^ ' 
yet the particular Modes oiKtligion,whether Natural^ : 
jewifb, or r briJHa6, or any of theDivifionsot thofe . 
Modes, may be entirely exempt from hisjtirifdi- 
fiion. And that he gi yes any Direction in the various' 
Forms of religious Worfhip, is merely accidental, and 
no way ejfential to the Civil Authority with which he 
isentrufted* and properly belongs to him, only # 
with relpettto thofe, with whom he profefleththier : 
fame Religion. As every Man lies under the in- 
difpenfable Obligation of woifhipping God afte^ 
that manner which he conceives to fee nfc.ft agr&-' 
able to the Divine Will j fi> he can neither give, 
nor can another ufiirp any Authority over his Con- ' 
fcience in this Matter : And when a Numbfcr or 
Part of a politic Society are like-minded in Mat-* 
ters of Religion, they have i ttafural> wtreflrdinabUt 
Right to exercife all the ACto of it in That Way 
which they tftint mqft conducing to {tit Utmmr of 
God, and their own Spiritual Goof* provided tftey 
do hereby no Injury to the rejl of the Society, who 
are entitled to the fame Rights, Afld indeed; not 
to fuppofe and allow that the particular Modes of 
Religion are in fhemfelbes as to all Civil Power hh 
different, and entirely independent $ would be to de- 
prive Men of the moft valuable Liberty, that of 
Conscience, in Things of the greateft Concern to 
them and fubjeft their Souls to a Smoft infupi>ort- 
able Slavery, "lis therefore plain and unqueftion- 
able, that Spiritual Rights, whether concerning 
Ophtiont or A&ions, internal or external Modes, of 
Worfhip, made known to a Man either by the no- 
ivral Light of Reafon, or the reteaVd >X T i11 of God, 
are his unalienable Property, and not fubjeft to the 
Civil Magiftrate s Dominion, fctvy fortfox as' 
they may be attended with aiW Cftcxxm^c^ 



Which may invade or encioidi upon his Civil Rights* 
or the Public Good. So that a free Toleration^ and 
Open Exercife of Religion, in that Way which Men 
think molt pleafing to God, and to promote be ft their 
own Salvation, is to be allowed to all and no Law 
can ever juftly be made in Prohibition of it- Hence 
it is prpvM that all Posnal Laws made again ft any 
particular Opinions or DeUrines of any Religion, that 
have no Influence on the 'Public Peace or Good, are 
unjnSt in their own Natures, and can have no Forced 
brever oblige the Judges of them, whether Eccleli- 
aftical or Civil, to put them in Execution. The 
Rcafon is moft evident, from what has been already 
faid. The Law of Man is only Judge of Principles, 
Words, and A&ions , relating to the Public Good. 
Therefore let any Opinions tfr Doftrines in Religion 
feem ever fb wrong, or to be attended with ever fa 
fcbfurd arid unreasonable Confequences, yet if they 
have no dirett ani immediate Tendency to dlfiurb or 
defiroy the Public Peace, they lie not before M*n% 
but only GotPs Tribunal, who ilone knows the Heart\ 
and the Sincerity of MenY Confidences, to whom 
therefore only they are to give an Account of them. 
Hence, tho' any Body of Men Cwho are all alike 
fallible] was* rially infallible in Matters of Religion, 
yet they could hot, unlefs they could convince others 
that they vfrere fo, have any Right to impofe their 
Opinions on them,* or to judge thofe Who differed 
from them. So that Perfection in Matters of Re- 
ligion, is a certain Mark of Antichrist, and dirfe&Iy 
bppofite to Him who rebuked his own Difciples for 
defiring Leave to call Fire (even J from Heaven^ to 
conftfme the fchifmatical Samaritans ; and told them 
that he came not to deftroj Men r s Lives,* but to fave 
ihem, Luke 9. $4, 55, $6. ' 

That therefore the public Profeffion of Religion, 
find the Worftip of God, is Man's /«/? and unalienable 
Right, and can never poffibly ia its own Nature in- 
terfere with the juft Rights of Civil Government \ 

E 
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*nd that no Man can have a Right to make Laws fbf 
€)thers in Matters of mere Religion, or to punifli 
another for non-Compliance in any Point of mere 
Religion and Conscience ; is evidently agreeable, nofi 
only to the State of Natural Religion, but alfo to 
the Chriftian Revelation ^ wherein Chrift, the great 
Revealer of God's Will, hath eftablifhed his Religi- 
on on fuch Do&rines and Duties, the iincere Profefli- 
on and Exercife of which, can never be inconfiftent 
With the Civil Power or the Public Good of Mankind* 
but tend highly to advance the Authority of the one, 
and the Happwefs of the other i and in enforcing Obe- 
dience to bis Gofpel, hath thought fit to appoint no 
Penalties to the Rejedors or Tranfgreffors of hi9 
Laws, but the Spiritual and invifible Terrors of a /«- 
ture State } and no Other Encouragements to the fin>- 
cere Profeflbrs and-Obfervers of them, than the Joys 
and Happinefs of the other World. And, no doubt, 
the true Reafon of eftablilhing his Laws in this man- 
ner, was i that, requiring internal Sincerity^ and the 
Obedience of the Heart and Consciences as only accep- 
table to God i he faw that Temporal Rewards and 
Punifhments could have no Fifed or Influence upon 
thefe; but on the contrary, that fo far as Worldly 
Motives and Temptations prevailed upon Men s 
Minds, and were the Springs and Caufes of their 
tut ward Profeflion of Religion, lb much lefs could 
the Love of God, and fear of offending him, which 
is the only Foundation of all true Religion, prevail 
to the fincere Worfhip of him in Spirit and in Truth. 
And he alfo few, that the Countenance or Terrors of 
Men, which are vifible and prefent, if applied to his 
Religion, tho' they might influence the external Pro- 
feflion more than the Terrors or Rewards of the 
Lord, which are invifible and future - r yet they could 
never convince the Vnderftanding^ and rule the Hearty 
and fo lead Men to the Truth with Sincerity \ and 
that, in Confequence, Men might be Hypocrites and 
DiJJemblers with God y and fo ftt|>jcd fnemfeives to 
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Ms Difpieafure, under the ProfefEon of the true as 
well as a falfe Religion. Therefore fince the Pro- 
feflion of Chriftianity is abR>Iutely in its own Na- 
ture independent of all Civil Government, and can 
never interfere with the Exercife of any rightful 
Powers of it j no Human Authority whatfoever can 
have a Right to make Laws of Religion and Confcience 
for the Chriltian State, or to enforce Snbjeftion and 
Obedience to thofe which Chrift has made, by any 
other Motives , Rewards or PunijhmentSj than he him* 
felf hath annexed to them. This would be evidently, 
not only to invade his Kingdom, but to call in que- 
ftion his Divine Wifdom, as if he knew not what 
Arguments were molt likely to prevail with Men to 
receive, and what Sanftions were moft proper to 
lecure Obedience to bis Laws. Hence it appears 
how contrary both to Rcafon and the exprefs Will 
of Chrift it is, for any Human Power to endeavour 
by Temporal Rewards and Punifliments to compel 
Men to the Profeffion of even the true Religion ; as if 
Obedience to God by Religion, was, like that to the 
Civil Magiftrate, only the Confent in outward A&i- 
on and Behaviour. The Ends of Human Laws are 
indeed fulfilled by Men's outward aftual Compliance 
to the Injunftions of them ; and therefore Temporal 
Rewards and Punifliments are fuitable Means and 
Motives to thefe Ends: But the End of true Religi- 
on, or of the Divine Laws of the Gofpel, being Obe- 
dience to God in Sincerity of Heart and Confcience y 
on a thorow Perfuafion or the Truth of them ; this 
can never be effe&ed by mere external Actions, or 
by any other Motives or Confiderations, than what 
can immediately be applied to t|je Conviction of the 
Vnderftanding: To which fince no Human Power 
can ever reach, it is not only impious^ but unreafona- 
Me y to make Posnal Laws in Matters of pure Religi- 
on the Execution of which may make many Hypo- 
crites, and ruin the Souls of many, who might other* 
wife be feved in the fincen Profeflioa of evep many 



Errors and tends alfo to confirm the Prejudices of 
others againft Truths iwho were ready to have 
been brought over to it by the Human and Chrifiian 
Motives at Reafon and : Argument * but can never 
j>offibly bring Honour or £ncreafe to the true Re- 
ligion, or make one finccre Follower of Chrift, 

But ftill more particularly to obfcrve what I 
have all. along hinted in this Argument: Tho' 7#- 
leration in the Profeflion of" Religion be a natural 
Right common to all Mankind, and lUch as rq 
}Vlan can either give flp to* .or lawfully reftrain in 
another ; yet no Tokratm can be pleaded in Fa» 
vour of thofe, who profefr to hold any Opinions, 
or teach aiiy Doftriaes, or do, in Gonfcquence of 
fuch Dodrines, anything inconfiftent: with othtf 
Merfs Rights^ whether. Religious or (Pivily or the 
Public Good. For tho'.we may not judge of other 
Men's Sincerity of Hearty or their.. meer inward 
Sentiments; yet we, may.. Judge when our own 
Fights are invaded, (as they- may be) by afly fro* 
fejjid Principles , Words- or Aftions - r and may der 

fend our felves againft them , let tbetn proceed 
from what Caufe ibsyer \ tho' it be- a Zeal for 
what others may think 7ruth y or for the Glory 
of God. Nay, even: the. Sincerity of too Man's 
principles j Words or tbowfbevcr it may 

excufe them in the iSight of God^} can excufc 
them to Man , when Yt bey become injurious to 
him. » • 

For this reafon, Athtjfts have no Right to be to* 
Icra.ed in any Nation, being by their ?tinciples E- 
n:mies to all Mankind; and Ptfifts have l*f* Righ? 
to be TuUtatcd in any Frotefiant Nation, as being by 
their Principles not only permitted^ but obliged to be 
Traitors to all Protefiant Governments* and bound in 
Confidence, when ever it is in their Power, for the 
Good of the Church , to dtitroy them. We of this 
Nation have all along, ever lince the Reformation^ 
lad Experience, and of late a frefli Ijaftaace of this 
' •"- ~ Truth. 
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Truth* And tho' indeed it is true t>s an ingenious 
and honeft Gentleman has lately f obferved J that 
FunHhrtents have no immediate ox diredt Tendency 
to convince the Minds of Atheifls, and he might 
have added Papifti j yet (I apprehendj it is a Mi* 
flake to think that they may not be jnftly punifh'd 
for their profcfs'd Principles, or rather indeed Want 
of Religion \ (becaufe Civil Punilhments are not in- 
tended, Cas he fcems to think,] to convince the Vn- 
derfianding, but tb fecurc and preferve the Rights of 
Others whether Religious or Civil, and the public 
Peace and Good, which are openly invaded and di~ 
fturb'd by fuch Principles :) Whofe Infidelity takes off 
from the One , all . Obligation of doing what is Right j 
and whofe Bigottry and Super fit ion lays upon the Other t 
the ftrongeft Obligations of doing the great eft Wrongs; 
He that (hall declare that there is no fuch Thing a; 
Morality or Property* and that by . Confequence ail 
A&ions are in tbemfelves indifferent and that no 
Obligation lies upon him- either frpm Religion* or gi-r 
ving his Word, or Promife, or Oath, or entering 
into any Kind of Covenant, to preferve the Lives or 
Pojfeffions of others \ fuch Errors as theft, which pro? 
ceed from Atheifm, and ftill ntort from. Popery, ne- 
cejfarily lead, and would infallibly caufeMen to invade 
in Pratlice the Rights and Properties of others, when* 
ever thev found any Intereft, Satisfaction, or Advan- 
tage ia fi> doing; and do evidently in.tbeir Nature 
difturb the Peace of aH Societies. And therefore 
Perfons profefllng fuch Principles, which neceffarily 
lead to rrafticcs hurtful to the Rights of others, can 
have no Right to be tolerated or ptotefted by any Go- 
vernment. The Obligation to any Allegiance or Sub T 
inijfion to which, they deny in the one Cafe: and to 
de/troy it, whenever it is in their Power, they p rofefs 
in the other Cafe. 



f Mr, Chubb' J Enquiry concerning Property, p. 19, 20. 
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Having been thus large, upon Account of the 
Importance of the Subject, in proving the Feafonable* 
nefs of Toleration in Matters of Religion, fuch as in- 
terferes not with the true Interefh or Rights of the 
Civil State ; it will not be amifs briefly to touch the 
Mifchiefs and ill Confequences following the Refafai 
of it. 

The immediate ill Confequence which appears, is f 
that it contrafts the AfFeftiohs of the Subje&s, and 
by Confequence weakens the Hands and Power of a 
^Government When Men are deny'd the Counte- 
nance and Favours of a Government, and it may be 
pnniflfd with Civil Penalties, merely for non-com- 
pliance in Matters of Religion againft their Confiden- 
ces it prefently and naturally raifes Uneafinefs, hard 
Thoughts, and DifaflFefUon. They care not how- 
little they ferve its Interefts, when, no Reward or 
Protection is to be expected from it ; and fo it calls a 
Damp upon Trade and Jndufiry And if it happens 
(as it generally does, when once Perfecution is begun,) 
that thro' the Means of Uncharitable and Super ft itiota 
Governours, the Laws are very fevere^ and often put 
in Execution \ it throws all Things into a Ferment* 
and there is great Danger of Civil War and Confufi- 
on. How many Nations have been even depopulated j 
i?hen the Vnchriftian Fury of perfecuting Princes 
hath prevaiPd ? and how much Blood of Loyal Sub* 
je&s hath been bafely (pilt, by Religion Majfacres ? 
And on the other Hand, have not fome Princes jufl> 
ly loft their Crowns, by their injurious and outragious 
Invafion of their People's religions Rights? But blef- 
ftd be God ! and glorious and immortal be the Memo* 
ry of the Revolution ! by which the Sting of Perfect 
tion was drawn out of this Nation, and (I hope) the 
Name of it will be no more heard amongft us ! And 
as Perfecution is mo&oppofite to the btft Policy., as well 
m the befi Religion } fo 'tis moll agreeable to both, 

that all thofe who are equally ferviceable to any Go- 

' vernincnt, 
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vtrmnent, (hould be equally entitled to the Favour* 

of it, 

I come now to confider the Particular Nature^ De~ 
fign f Extent y and Obligation of Ecclefiafiical Laws ; 
which I fhall only take Notice of with Regard to the 
State of the Chrifiian Religion* 

The Nature or Grounds of Civil and Ecclefaflical 
Laws, are much the fame, both in Suhfiance and 
Modes i the Subftance of Civil Laws being founded ia 
Principles of Natural Reafon^ and that of Chrtfiian 
Ecclefiafiical Laws on the Principles of God's reveal* d 
Will which is the Law of Nature improv'd and per- 
fected with fome additional and pofitivo Injurious of 
Practices and Do&rines of Faith^ fuperadded, and 
tnoft; agreeable to it. The Modes or Circumftanees 
of Both, have exaflly the fame Foundation, viz*, the 
Will and Judgment of the public Rulers, ordering 
fuch decent Rites and Ceremonies as properly at* 
tend the public Profeflion and Execution of them* 
But the great Difference betwixt Civil and Eccltfafti* 
cal Laws, is thisj viz.. That as the Laws of the civil 
State are moft imperfell at firft, and continually im- 
prove and grow more per fed by Time, and by the 
Experience of the Nceeflkies and Benefits of the Pub- 
lic, which gives continual Occafion to the Exercife of 
the Ctvil Power in making new Laws; andalfoarc 
neceJIarily changeable, both by reafon of the Ignorance 
and Infirmities of thofe who make them, who are not 
alwayes able y or do not always endeavour to provide 
what is belt and fittcft for the Whole ^ and alfo by 
Change of Circumftanees, which gives Occafion to the 
repealing of Old Laws : On the contrary, the Laws of 
the Chrifiian State are perfeU at firft, being enacted by 
an allwife infallible Authority m 7 and fo are neither ca- 
pable of Addition or Diminution , by Time or Change 
ot Circumftanees i and the G of pel is, at all Times, 
and in all Places, the great Statute-Book which con- 
tains the irrepealable Laws of ChriJtianity, So that 
the Exercife of Power properly Eidefuftna^ only con- 
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terns the appointing of public Mlnifters^ mating 
Rules or Canons for their Salifications and Behavi- 
our, and inftituting the Firm; and decent and order- 
ly Manner of public Worfhip j the admitting all fuel? 
into Communion j as are qualifyM by the Gofpel ; and 
rejecting from Communion fuch as will not fubmit to' 
the Law of Chrlft either in Point of Faith or Pralticej 
Hearly exprefs' d in the Gofpet 

Hencfc it appears, F*r/,tha£ no Chriftian Church, or 
Chriftian fccclefiaftical Governours, have any Power 
or Right to impofeupon any Period, any Doftrine as a 
Fart of Chriftianity, or as necejfary to Salvation, which 
is not clearly and exprejly contained and declared to be 
neeeflaty in the Gofpel. This is evident, becaufe the 
Gofpel is the unalterable Rule of Chriftian Faith, and! 
therefore moft clearly contains all that is necejfary for 
a Chriftian to believe-, otherwife That can be no 
Rale, whole Diredions, neceflary to the End- of it* 
being a Rule, are not plain, clear and exprefs : And 
if it be a Rule, 'tis an exprefs Contradiction to fup* 
took that any DoQrine not dearly contained in it, can 
Be necejfary to Salvation, which is the only End of 
the Rule. The Learned Mr. Thorndike delivers a ve- 
tjinconfiderateand dangerous Dotffineupon this Head,' 
when he fays, [Weights and Meafures, Ch. 6. P. 36/} 
Therefore, neither is Chriftianity clearly delivered by the 
Vofpels : And prefently after i Therefore, neither are 
the Jpoftle'j Writings clear in Things necejfary to Salva~ 
tier?, but fuppojing the Knowledge of That Chriftianity, 
Eby Tradition, he means, which is a very uncertain 
Rule,] whereby we are Sav'd 5 And asks, What Mark 
is there extant in the Scripture^ to dtftinguijh That 
which is necejfary to Salvation, from that which is not t 
As if the Scriptures were not a cleartr Rule to explain 
themfelves by in Things necejfary to Salvation, than 
Tradition, which is not only not infallible, but is cor* 
rifted, and frequently contradi&s it felfin delivering 
Doftrines of very great Moment : And as if thi* 
certain and enly Mark to diltioguHh Things ntcsfary^ 
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ffbm Things Vtfnecefary to Salvation, was not, that 
the former are clearly, exprefiy, and indijputably, not 
only contained in the Scriptures, but alfo clearly decla- 
red therein to be the Terms of Salvation, and may ea- 
lily be underftood by all who diligently and fmcerely 
fearch the Scriptures only ; And that the Latter, ei- 
ther are not reveal' d at all, or not clearly y exprefly, 
and indifputably revealed ; or at leaft not revealed as 
the Terms of Salvation: and therefore Men ought not 
to impofe any fucfi Doftrines on one another j and 
may differ about them without any Hazard of Salva- 
tion on either Side. 

Secondly , It follows, that all Perfbns who acknov?-. 
ledge the Gofpel to be.the Rule of their Faith, and 
oblige themfelves to live according to it, have a 
Right to Chrifiian Communion, and to be admitted as 
vifible Members of the Church of Chrift j and there- 
fore no Dodrine can be juftly impos'd as a Term of 
Communion^ which is not alio clearly contained in the- 
Scriptures, and therein too as a necejfary Part of Chri- 
ftianity. For this is again to deny the Gofpel to be 
the Rule of Chrifiianity, by denying it to be the Rule 
of Chrifiian Communion, which Chriftianity was de- 
fign'd to eflablifh. And findl all are entitled to 
Chrifiian Communion, that are entitled to Chrifiian 
S*lvauon\ and fince all are entitled to Chrtfiian Sal- 
vation, that believe exprefiy or implicitly all the Do* 
Urines contained in the Scriptures, making them the 
Rule of their Faith and Practice ; 'tis evident that no 
Doftrine ought to be a Term of Chrifiian Communis . 
that is not alfo a Term of Chrifiian Salvation. And 
therefore any Dodrine, however true in itfelf, yet if 
not prov'd to be clearly and exprefiy contained in the 
Gofpel, and That too as a Part of Chrift's Religion* 
ought not to be impos'd as a Term of Chrifiian Com* 
munion : And whoever infill to impofe any fuch Da- 
Arine, are Schifmatical, and muft be anfwerable for 
the Breach of Chrifiian Peace and Vnity, which it 
may occafion. 

F 



To aflert a Right ia any Church or Eccteftafiicat' 
St Ate to make any Do&rine an Article of Faith, or 
Term oiCommunion, that Chriit himfelf hath not cx- 
frefly made fo and to bind it Cunder the Notion of 
Interpretation of Scripture, or any other Pretence 
whatfoever,] upon the Confciences of Chriftians, as 
a Law of Cbriftianity, with the Sanftions of Rewards 
and Punifhments , is equally abfurd, and attended 
with equal mifchievous Confequences to Religion, as 
it would be to any Civil State to aflert to the Subor- 
dinate or Executive Power of it a Right to euaS new 
Laws and Terms of Civil Allegiance, or fo todifpenfe 
With the ftanding Laws already made with the Con-' 
lent of the Subjeft, as to oblige the Subje& to Submit 
to the Explanation it fhould at any Time give, as the 
unalterable Senfe and Meaning of the Law\ and to be 
ruled by them, without, having Power toapeal either 
to the Legijlaiors themfelves for the true Senfe, or to 
the plain and expnefs Words and meaning of the Law 
it felf and to be punifli'd for Difobedience to thofc 
I nerpretations, as if it was for Breach of the Law it 
fclf. As fuch a Power granted to, or aflum'd by any 
Civil Governour, who had only the Executive Power 
of the Laws, would ptefently make the Laws them- 
felves of no life; but inftead thereof his own Inter- 
pretation would become the Law \ and fo he wouW 
rule as arbitrarily as if there was no Law to limit or 
controul his Power ; and the Liberties and Properties 
of the Subject •would be in as much Danger, as if 
there was no Law to protedt and fecure them : So a 
Tike Power inverted in the Governours of the Churchy 
who are only fubordinate Powers and Executors of the 
Law of Chrift, who is gone to Heaven and hath left 
his Gofpel as the exprtfi and only Rule of Confciena 
and Alleqiar.ee to him, and the only Term of Com* 
mv.nion and Fellowjhip with him, enfore'd with fuch 
Sanctions of Rewards and Punifliments as he thought 
moft proper to propofe to the Subjt&s of his King* 

<lom y 
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dom; I fay, a like Power in Men to interpret be 
their fallible Senfe, this infallible Law ; witnont by- 
ing either able to appeal to the Legifltior himfelfi 
or permitting his Subje&s to appeal to the exprefs 
Words and plain Meaning of his Law \ and to ob- 
lige them to fubmit to their Interpretations either . 
in Point of Faith, Worfl)ip, or Religions Fraft ce, as 1 
to the Law of Chrift ; and to punilh them with the 
Lofs of all Chriftian Privileges, for rcfufing to be 
rul'd by Them as by the Law of Chrtfl . What is 
this, but to arrogate a Power of enacting mw Law\ 
for Chrift's Subjedte; to be as arbitrary in Chnft'% 
Kingdom, as if it was their own^ and to Tyrannize 
over the Faith and Liberty of Chriftians as much, as 
if they had no other Mafter, and were accountable 
to no other Lord ; or as if Chrift the Son of God 
bad never come and made them Jree Denizons of his 
Kingdom ? 

Again, as the Exercife of fuch a Power over the 
Laws of a State, commonly eqds either in Tyranny 
and Opprtffton* and openly fetting the Laws afide, 
and ruling at meer Will and Pleafnre \ or elfe in Re* 
belhon^ and the Deftruftion of the Governours, and 
Setting up a New Kingdom : fo in the Church, it is 
the great Inlet to Errors and Superftitions ; and either 
ends in Ecclefiaftical Tyranny, and fubftituting /?/#- 
wan Dottrines in Order to promote Worldly Power 
and Intereft, inftead of the Truth of Chrift in orr 
der to promote the Glory of God and the eternal 
Salvation of the Souls of Mefl*} or elfe it occalions a 
Breach of Vnion^ and fetting up feparate Communis 
*n s, and laying the Foundation of irreconcileable 
Divifions and AnimoGtles, to the Deftru&ion of all 
Chriftian Peace and Charity. And as the G of pel is th$ 
only Rule of Chriftian Faith j and no Truth, depend- 
ing upon Revelation, can ever certainly be known, 
which is not clearly exprefs'd in it} and fo no humane 
Authority can ever be fufficicnt to make or eftab'ifh 
f q Article of Faith % or oblige Men's Confluences to 
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receive for Matter of Belief what it fcall enjoyn og 
its own rt.eer Authority^ without an exprefs Appeal 
to t!ie plain Senfe and Words of the Scriptures 
therftfelves: So the fame Gofpel is alfo the only Rule 
bf Chriftian Communion and Worfhip. And as we 
can never be fure of holding a Faith acceptable to 
God, but by keeping ftriftly to the Rule of Scrip- 
ture, wherein it was once delivered to the Saints \ fo we 
can never be fure of performing Chriftian Worfhip 
acceptable unto him in any other Manner, than 
Chrift has prefcrib'd in the Gofpel As it is no 
Commendation to our Faith, to believe more thaa 
the Word of God hath reveal d lb it is no Honour 
to God or Chrift, to worjhip them in any other 
'Form* than is exprefly prefcrib'd in Scripture* and 
was pra&is'd by the Apoftles. As God is moft high- 
ly glorify'd by Chrift in the Gofpel-Diipenfation, lb 
we can never juftly think to glorify him more by a 
Worfhip that he has not commanded. As therefore no 
'difputable Opinions, or Doftrines not clearly delive- 
red in Scripture, ought ever to be inferted into 
<preeds y left we believe we know not what ; lb ought 
they much lefs to come into the Forms of public 
Worjhip, left we worfhip we know not what. While we 
are pretending to be Wife above what is written^ and 
vainly thinking to give God or Chrift more or diffe- 
rent Honour than they have exprefly required at our 
Hands, we may be in danger of coming fhort of a 
true Gofpel-Faith, and of offering up our Prayers to 
a wrong Objeft, and baking our Worfcip fnperftiti- 
oiu and immoral. Undoubtedly the Scriptures af- 
ford complete Matter for Faith and Worfhip \ and no 
controverfial Opinions whatfoever, ought to be mix- 
ed with what is un que (I ion ably true and holy, with 
the great and plain Doftrines and Duties of the 
Gofpel i but fhould always be left for the Subject of 
Men's private Studies and Enquiries. What Con- 
fufion in the Chriftian Faith and Worfljip hath the 
thank of Rome introduced, by departing from the s 
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Rule of Scripture, and fetting up Human Authority 
for a Judge in Matters of Religion ? And almoft all 
rhe Schifms that ever happened in the Church, have 
been owing to Men's impofing upon one another, fqr 
Articles of Faith, and Terms of Communion, their 
own -weak, and oft-times pajfionate and uncharitable 
Decifions, under the commanding Term of necejjary. 
Truths; and pretending that Chrifi hath fpoken, 
what was only the Voice of Human Senfe and fallible 
Judgment. If we examine into Ecclefiaftical Power* 
as exercifed by the Church immediately after the 
Times of the Apoflles, we fliall find that the Terms o£ 
Baftifm werethe only Terms of Communion-, and no- 
thing more was required to continue, than to maif 
Men Members of the Church. The Creed they dis- 
joined j was nothing but an uncontrovcrted Para- 
phrafe upon the Form of Baptifm taken exprefly out of 
the Scriptures ; and they never impofed upon either 
Clergy or Laity any other Terms of Communion ; 
And always took Care that their public Forms of 
JVorJhip were clearly and without all Difpute agree- 
able to Scripture. Nothing dubious, nothing of dif- 
putable Doftrine, occurred in themj but all their 
Prayers, Blejftngs, and Doxologies, began and ende4 
exaftly agreeable to the Forms and exprefs Directions 
of Chrift himfelf and his Apoftles recorded in Scrip- 
ture ; as appears from the moft ancient Liturgies, 
And when ever any Herefies arofe, they never alter'd 
thereupon their One Baptifmal Creed^ [efleeming it 
always unlawful to add to, or diminifl) one Tittle 
from the Rule of Faith which was delivered to themj[ 
nor their public Prayers; but contented themfelves 
to confute them by their Preaching and Writings. 
Thus the Peace of the Church continued unmolefted 
amidft all the Storms of Perfection, for the Fir ft and 
almoft Second Centuries. But in the Third Century, 
when Men had begun to impofe their human, fallible, 
and pajfionate Dccifions upon one another j the 
Wcftcrn Church impofing their Time of keeping £*- 
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ftcr upon the Eafiern, contrary to the mofl: ancient 
Cuftom, and excommunicating them for non Compli- 
ance \ and afterwards the Churches of Africa and the 
£ aH- contending with the Wcftem with great Ani- 
xnofity, and grievoufly calumniating each other for 
Difference of Sentiments about the Baptifm of Here* 
ticks, neither Side being yet able to produce the p- 
▼idence of Scripture for themfclves ; that mutual Love 
and Charity, with which the Churches had embrae'd 
each other in fuch eminent manner from the Times 
of the Apoftles, began to cool and languifli. And at 
laft, in the Fourth and Fifth Centuries, Churches im- 
pofing upon one another, even by the Force of the 
Temporal Sir or d, their own uncertain, Philofvphical 
Notions, as Articles of Faith, under Pretence of ex- 
plaining Scripture, and obviating heretical Opinions } 
and not being contented with that Meafure of Faith, 
which had ever been fufficient for the Church from 
the beginning ; and refufing to keep within the 
Bounds which the Holy Ghoft had fetj and after 
they had once begun, finding no End of maKing 
new Creeds, and enlarging the old ones ; anathemati- 
zingi excommunicating, and even banijhing one another 
by Turns, for not fubferibing to the Words of Mcn^ 
as to the Words of God ; all Peace and Charity entire- 
ly vanilhed, never to be recalled; and the State be- 
came involved in the Confufion of the Church, till 
both being over-run by a barbarous People, the 
jipoftate and Tyrannical Church of Rome rofe like the 
great Dragon from the bottomlefs Pit y out of this Chao* 
'of Ruin and Defblation. Then this Man of Sin fat 
in the Temple of God x flawing himfeif as God; ere<9> 
jnga cruel and Antichriflian Tyranny over the Souls 
pf the free-born Subje&s of Chrilt, and pouring forth 
Death and Deftrudtion upon all who refufed to fub- 
piit to his Yoke. More new Articles of Faith, new 
Do&rines of Worfhip were introduced, and almoffc 
a new Gofpel impofed, under the Notion of an au- 
thoritative and infallible Explanation of the old ; till 
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at length the Church of Chrift became a Den #/ 
Thieves, over-ran with Heathenijh Snperflition ; and 
more IVorfhip was paid to numbcrlefs imaginary 
Saints, than to the One God and Father of all, and 
to Jefus Chrift the One Mediator : And that pure 
Religion which came from Heaven^ was made the 
Inftrument of an Earthly and wicked Policy. After 
this Worldly Empire had ftood more than a Thonfand 
Tears, treading under Foot the Laws of Chrift, and 
tyrannizing over the Souls of his Subjects i Chriftia- • 
nity was again in a good Degree reftored, thro' the 
fhedding of much Cbrifiian Blood^at the Protejtant 
Reformation and the Right of the Scriptures again 
aflerted, and they declared to be the only Law and 
Rule of all Ghriftians. Upon this Foundation Qblef- 
fed be God !] we yet ftand ; and, I hope, fliall re- 
folve not to weaken it by Mixtures of Human Do* 
ftrines and Impofitions. We have feen, and do fee f 
how fatal to Religion, in the Church of Rome, is 
Human Authority in Matters of Faith ; and on the 
contrary how pure and undcfiled Religion was m 
thofe firft Ages, which contended for no other Faith 
and IVorjhip than was expre/ly delivered and comman- 
ded in the Gofpel. And what Power can Men have : 
now y that they had not then i or what Do&rines and 
Interpretations of Scripture can now have Authority^ 
or Right to be impofed, that had hot then? or whal 
Decifions of Human Councils can have Virtue and 
Efficacy to preferve the Sincere and Chriftian Peact 
of the Church, and the Faith of Chriftians pure and 
undefilcd , more than or befides the Decifions of 
Chrift himfelf, and his Holy Spirit in and by the 
Apoftles? It muft therefore be in vain to feek and 
contend for Humatt and fallible Authority to deter- 
mine thofe Things, for which no lefs than ^Divine 
Wifdom is fufficient. And fince Chrift hath not 
been wanting in making known to all, every Do* 
ftrine that was neceffary to render the Faith and 
IVorfinp of his Difciples perfect a/id acceptable tor 
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CrOd ; any Alteration or Addition to the Form of his 
Laws in thefe EfTentials, muft needs be an afluming 
an unwarranted Power, an impeaching his Wifdont^ 
and a derogating from his Authority, and ere&ing 
an Human Empire within his Kingdom, and fharing 
Dominion with him over the Hearts and Conferences 
of Men. 

From what has been fa id, I (hall endeavour to dc- 
monftrate the true Authority of the Church in Mat- 
ters of Religion, and draw two or three important 
Conclufions from it. The Church is a Spiritual 
Kingdom, wherein Chrift rules over the Souls of 
Men by the Laws of the Gofpel. Thefe Laws which 
immediately concern this Kingdom, being enafted 
by an alt-wife and infallible Legiflator, cannot in the 
firft place be defeElive in any thing necejfary to the 
End for which they were made, viat. the procuring 
the Salvation of Men's Souls by an entire and perfeft 
Obedience to the whole Will of God. Hence it fol- 
lows that they are abfolutely incapable of Alteration 
or Addition by any Human Authority whatfoeven 
Secondly, Thofe Laws, to which Chrift has com- 
manded Obedience in order to Salvation, cannot 
but be delivered in clear and exprefs Terms; be- 
caufe it cannot be confiftent with the Juflice, Wif- 
dom, and Goodnefs of God, to make any thing 
necejfary to be believed or praftifed, which he has 
nojt clearly and certainly revealed to be his Will, and 
given a]l Men fufficient Abilities and Opportunities 
of knowing it to be fo; and therefore it follows* 
that whatever is not clearly and certainly reveal- 
ed, can be no Law of Chriftianity, or ever be 
fuflrly impofed as fuch, upon the Consciences of Men. 
This is evident, becaufe every Law to which Obe- 
dience, is due, muft in clear and exprefs Terms de- 
clare the Will of the Legiflator ; and if in any 
Points it is obfeure, he muft either himfelf or by 
others commijfioned and enabled by him, explain his 
ewn Meaning, lyfore Obedience can be >uftly re- 
quired 
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ijuirM in thofc Points: Therefore all the Laws of 
Chrift's Kingdom muft be deliver'd in clear and ex- 
frefs Terms in the Gofpel, or clfe be fully and di- 
itin&ly explain'd by the Apoftles, the ot.ly Perfons 
he ever Cmmijfion'dov inabled to declare His Will with 
an infallible Authority. So that whatever Doctrine 
is not clearly and exvrejly deliver'd, either in the Gof- 
fel itfelf, or in the writings of the Apoftles, as a Part 
of Chrift's Religion i can be no Law of the Chi iftian • 
Religion. Becaufe the undoubted Truth and Neceffi- 
ty of fuch Do&rine, which entirely depends upon 
Revelation, and yet is not clearly reveal'd, can never 
by any Humane Learning or Interpretation be cer- 
tainly known. And therefore tho' it may be worth 
the Labours of Learned Men to inquire into and en- 
deavour to know and underftand it, yet it can never 
be a necejfary Part of Chriftianity, or a Rale of Chri- 
ftian Faith and Practice. So that the true and undoubt- 
ed Authority of Church-Governoiirs in Matters of pure 
Religion and Confcience, is to take Care that the Church 
of Chrift be governed by the exprefs Laws of Chrift, 
and no other j and that the Faith and Worfaip of the 
Body of Chriltian People, under the Guidance of 
Their External and Vijjblc Adminiftration, be direct- 
ed and regulated by the exprefs Rule of Scripture 
*nly; and that no Terms of Communion be ever re- 
quir'd, that may exclude fincei e Chriftians, or fuch 
as are defirous to adhere to their Baptifmal Covenant, 
from joyning with them in public worlhipand in the 
pfublic Profeflion of Religion : That the Scriptures be 
Carefully read, and the whole Flock committed to 
their Care be duly and fully inftructed out of them 
in every Point of ChrifHan Faith and Praftice : That 
the Sacraments be Adminifter'd to fuch Perfons and 
ill fuch manner, as is appointed by Chrift himfelfj 
And that all open and evident Breaches of Chiift s 
plain and undifputed Laws, be punifll'd with fuch Cen- 
fores) aft lhall molt tend to the Edification of the 

G Church, 
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Church, and the Salvation of Men's Souls. In loch 
a Blefled State as this, where the Gofpel is the only ' 
Rule of Faith and IVorjhlfa mutual Love and Charity 
iniift abound : And altho, through the Difference of 
Men's Learning and Tempers, and the Obfcurity 
and Ambiguity of many Parts of Scripture, Differ- 
ences of Opinion and Controverfies muft arife ; yet 
thefe, joined with tfie Spirit of Meeknefi, c&n never 
harm Reli<ricn> but are Means of DifcoVering many 
Chriftian Truths, which without them would never 
be clearly brought to; Light. And thefe Enquiries 
after and Zealous Contentions for the Truth, are very 
acceptable to God, when purfued with Impartiality 
and Sincerity of Mind, and Chriftian Charity and For- 
bcarance : And 'tis only thro' the Want ot theft, and 
indulging Prejudice and Paffion^ and the luft of Power 
and Dominion, that Difputes can diftiirb or weaken 
the7V«* Peace and Intereft of the Church. And 
therefore fince a fervent Zeal even for Truth, is apt 
to carry Men out of Temper, and make them Cthro* 
a fecret Pride and Selfiftmcfs of Spirit] deftre and en- 
deavour to impofe their Opinion uponone another, 
from whence Feuds and Animofities arife, which of- 
ten end in Wrath and Hatred ^Governours. have 
Authority in all Controverfies of Fait h, to oblige all 
Parties to keep ftriftly to the Rule of Strip sire, and 
not to endeavour to obtrude upon the Faith of weakT 
and ignorant Chriftians, the uncertain Deductions of? : 
their own Reafon for the exprefs Doctrines of Chrift j 
and above all, to exhort and command them to ex- ( 
ercife to each other mutual Forbearance^ and Charity. 

From thefe Confiderations of the Authority of 
the 5criptures and of the Church thns ftated, the 
Following Propofitions are ftrictly deducible. iy? f 
That no Interpretations or Decifions of the Senft of 
Scripture in any Points of Doctrine by fallible Men, 
bow Learned and how Pious (beyer, can eVer have,' 
or juftly claim fuch abfcintt and wdifptttakle Autho-' 

my, 



Tlty, as tab?COinc Articles of the Chrifiian Faith, or 
Terms of the Chriftian Salvation ; and therefore can * 
never juftly be imposed, or fubmitted to as Terms of 
Gorumuniog, but with fuch Latitude of Meaning, as 
being always intended to be uoderftood in that Senfe 
of the Words only, wherein they are or may be 
moft agreeable to the sxprefs Rule of Scripture, 
which is always the Tefi 3nd Standard of their Truth 
or Falftiood, and by which they may and mult at 
all Times be tried and exatnin'd, due Deference and 
Regard being had to the Learning, Judgment and 
Skill of fuch Eminent Men, or Bodies of Men, as 
have afforded us their Affillance towards difcovering 
the true Senfe of any particular Doctrines of Scrip- 
ture. And whoever ajfents to any humane Doftrines, 
or Interpretations of Scripture, in any other Senfe 
than as they appear plainly agreeable to, and contain- 
ed m the Scriptures tbemfelves \ doth fo far make 
the Dobtrines and Commandments of Men, and not 
. the Word of God, bis Rule of Faith , and lets up hu- 
mane Authority againft that of Chrifl and his Apoftles. 
Therefore the Determinations of the Church, or £o 
clefiafiical Governours ot any Age, or of many Ages, 
fince the Apoftle's Time, being equally fallible in all 
Points of Dodtriue, can never ahfolutely be depend- 
ed upon, or imposed, or received, as certain and un- 
queftionabLe Truths \ but muft give Place, wheuever 
it appears that they interfere with, or contradict 
any one plain and ex^refs Text of Scripture, or one 
demonftrative .Reafon. And the true Chriftian Mo- 
derate of the Church of England is herein to be ad- 
mir'd, which folemnly declares that no Doctrine is 
to be receiv'd, or eujoyn'd, but which can be prov'd, 
or fo far as it can be prov*d,or in the Senfe wherein it 
Gan be prov'd, to be contained in Scripture ; Therefore, 
2*dly, All the Authority any humane Eccle/iajHcal 
fomr can have in Matters of revealed Truth, is, faith- 
fully to propofe out of the Scriptures, what the 

G * Word 



(*0 

Word of God hath exprefly taught ; and to try and 
judge the Doftnncs of all others, over whom they 
are appointed, by the exprefs Declarations and De- 
finitions of Scripture only. For to fuppofe that the 
inf alible Word of God does not clearly and exprejfy 
"contain all Doftrines neceffury to procure Salvation^ 
and to confute all Ertors or Herefies that are oppofite 
to fuch Dodhincs, and deftruUive to Mens Salvation; 
(and no other are nectary to be determinM;J is 
not only denying the Word of God to be the Rule of 
Chrifiianity, but alfo impeaching the Wifdom of 
God ? whofe Holy Spirit could not exprefs his own 
Meaning, in Things which he Hath made necejfary 
to all, io f titty and clearly, as Man's Wifdom and 
fallible Judgment pretends to do. So that the Power 
oijurigivg in Matters of Religion invefted in all Ec- 
clefiafrical Governours, as the wife 'and faithful 
Guardians, Protectors, and Over feet s of the Chriftiaq, 
Faith and Doctrines, being confin'd within the Rule 
or written Law of the Gofpeli they can have no 
Right judicially to determine the Truth or Fallhood 
of any Do&rincs, but by That exprefs Rule only. 
And when any Learned and Pious Chriftian (hall ap- 
peal to the Scriptures themfelves, (upon the Right 
which every Chriftian hath to read and underftand 
them by his own Judgment and Reafbn, without 
which they are No Rule to Him) for the Truth of 
any Doctrine; in fuch Cafe, to try and Judge the 
po&rine by the Determinations of any Church, that 
is, by any fallible Interpretations of Scripture, and 
not by Scripture it felf, is dire&ly to make humane 
Judgment of equal Authority with the Law of Chrift^ 
nay to make it a Rule of Confidence and Religion, 
inftead of the Law of Cbrift : Which is the very £/- 
fence of Popery and Antichriftianity. And to cenfure 
or punifh any Perfon, for profefling what he fincere- 
* ly believes to be the Truth of Chrift, and to be 
founded on the plain Senfe and Rea(b» of Scripture, 
merfely becaufe it may lean to interfere with fomc 
• ' Do&rines 
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Doctrines which thro* humane Iqfirmity an<J MIftafce 
may have been receiv'd, and thro* Error impos'd, 
as haying been judg'd to be contained in Scripture, 
when they really are not, nor can be prov'd from 
it ; is to aflame a Power over the Hearts and Con- 
sciences of Men } and to condemn thofe whom Chrifl: 
will certainly reward •, and to determine thofe 
Things, which no one can do but he who is **• 
fallible ; and to^ix certain Interpretations of Scripture, 
as unalterable Rules to the Underftandings of others : 
Which is an Authority no fallible Men are fit for, or 
were ever entrufted with ; and the affiiming pf 
which is directly to make another Rule of Faith, 
befides what Chrifl: has left } and to found the Cbrt« 
ftian Church and Religion on another Foundation^ 
diftinct from that which (lands upon the Doctrine 
of Chrifl: and his Apoftles. It is therefore an indif- 
futable Part of Chrifiian Liberty that every one be 
allow'd to fearch the Scriptures, and to judge freely of 
the Senfe of them, according to that Latitude where* 
in Chrifl: hatb left them, and independently of all 
humane Interpretations whatfoever. ^nd in whate- 
ver Inftances this Liberty is reftrain'd, and the Senfe 
of Scriptures fix'd by any humane Authority i lb far 
the Dottrines of Men, and not the Word of God is 
the Rule of Faith ; and fo far Chrtftianity inflead of 
. being efiablijhed, is indeed prohibited. 

idly, For the Scriptures being prov'd to be the 
Rule Of Chrifiian Faith and Communion , it ap- 
pears that all Breaches in Church Communion, found- 
ed on Points of Doctrine, are ever juflly charg'd 
upon thofe who infifl to impofe, as Terms of Com- 
munion, any fuch Doctrines as are not exprefly con- 
tained in Scripture j And the Separation in fuch 
Cafe, is not a Breach of Peace or Unity on their Side 
who feperate, but is necejfary to maintain the true 
Catholic Vnity, and Chrifiian Peace, properly founded 
in Faith and found Doctrine and unfeigned Cha- 
rity. Which Thing juftifies our Separatiou (root 
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the 'Ctorrir of ftwr, and proves Tim Jo be Scbtfi 
matics. 

, But 4^/7 , Where a Separation is viadt on Account 
of mere Ceremonies, which are c/^x/y indifferent* an<t 
free from all Appearance aad Sqlpicion of 
ftition \ there the Breach of Peace and Unity is oa 
tlwfr Part who feparatt, and, beiog caufelefs, makes 
t&rj* Schifmatical. For fince Ceremonies arc in the 
Nature of Things neceffary to the Performance of all 
public A&ions, and therefore of public Worfhip; and 
<nce the Serif tarts have no where en joy n'd what 
Ceremonies (haH and */v*y* be us'd in Cbrifiiaa 
Cemmmions, but have in Confluence plainly left: 
*rtie ordering of them to Humane Govtrnours \ and 
jince it is the txprefs Command of Scripture^ as well 
» the Voice of Nature, that every Soul Jhallbe Subjc& 
to the higher Powers, Rom. 1 3, I* and obey thofcthat 
"have the Rale over them, Heb. ij, *7i in all Lawful 
Things; it necefiarily follows, that fuch a Separa- 
tion is, in thole who feparate, the Breach of a plain 
iDuty \ and nothing but a real, unpretended, and *»- 
-vintible Scruple of Confidence, and inward fmcerity 
4>f Mind, can .excufe them in the light of God from 
the Sin of Schifm* And fuch Perfons Ihould always 
remember, that the external Peace, and vifible Vnity 
ojf the Church, is fuperiour and preferable to every 
Thing, but plain and exprefs Duty, or the avoiding 
of a iinful Action. 

The Sum of the whole is. The Articles of Cbri- 
-ftian Faith, and Terms of Cbrifiian C*mmmion n ought 
to be as Comprehenfive as the Gofpel\ For why Ihould 
we exclude thofe by any Humane Doctrines from the 
• vifible Cummunion and FeUowJbip of Ch rift's Servants 
upon Earth, whom Ghrift bath received into invifMo 
Communion and Fellowjhip withbiqifelf and his Saints 
in Heaven? And it is the Glory of the true Protc- 
.ftant Church of pinglmd, that it makes the Scrip- 
tures the only Rule of Faith, and expreQy declares 
pmno Doctrine is to i£ bd^v'd 1% neceffary to Sal- 
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vatiifij but whaf is contain 1 i in tb$m% and if tot 
- neeejfary to Salvariw, why (hould it be thou gilt ate*/* . 
fary to Cbrifiian Comtmtruon, whofe End is to procure 
Salvation to all who partake of it? It is the impojkg 
of Things vnneceffary, and Contratlhg the Terms o£ 
Chriftian Communion, and fo narrowing the straight - 
Way to Heaven, that hath laid the Foundation of: 
aknoft alt the Scbi fms in the Chriftian Church, and 
atmoft banifll'd all Cbrifiian Charity rout of th*; 
World. Nor is there any poffible Way of healings 
the Wounds of Chri(Fs Myfticat Body, and reftoring 
Peace and Vnity to his Church \ but by all Parties a* 
greeing to take indeed the Scriptures for the 
Rule of all reveaPd Triuh^ and to require no more 
of each other, either to be believ'd as necejfary to 
Salvation, or to be impos'd as Terms of Commfwm^ 
but what is clearly and in* font ably declar'd in Script 
ture to be a Part of Chrift's Religion and to make 
up what cannot be accomplifli d in this manner, by 
mutual Forbearance and Charity. 

To make a fliort Application of the whole. 

We of this Nation are eminently blefs'd with at 
moR faithful Guardian of our Laws One who knows 
the jirft Extent of Regal Power, and never made ufe 
of it but for the Gad of his Peqple. To our Great 
and Gooi King GEORGE moflr truly belongs that 
Character, which "the Religious Emperor Marcus 
Antonivm delighted in, to be \ ttKli%t**& % a Friend 
to all Mankind. .His Royal Virtues have not only 
fecur'd the Liberties, and advane'd the Credit and 
Glory of this Natidh,but have extended their pow- 



t Ti'oKis x}T*7eW* yi.lv kvTwirt* pot i £ap» 9 *; 
Qp'<&q>t o KoffnQ- : As 1 am Antoninus^ fym is my City aod 
Country; but as I an a Man, the whole World. Antonin. de 
ftipfo. jAtbcn&go'M calls this Emperor QiK&vfy»*QT&Tof, in 
£tg*x. p n. And again, <p/*flMe«T©- p. i 5 8. And Jfomiflius 
in his Oration to Valens, fays, that Good Kings are i pirn 
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ProteBani Intereft and Liberties depend upon him, 
and are fupported by his Tower and Wifdom. Nor 
hath God difpens'd Ids gracious Bleffings to the 
Church by His Royal Hands; making Him the^/*- 
rious and happy Inftrument of putting an End to all 
our Fears and all the Hopes of Pofory ; and directing 
Him to incoutage Principles truly Proteftant in AU 
whom He imploys. By whofeC*r*, Integrity, and 
Chrifiian Courage and Refolution, we may juftly hope 
in time to fee all unrtafonable and fuperftitions Pre-, 
judices defeated, and the true Protectant Church of 
England flourifli glorioufly; 

Now to the One God and Father of AU, through his 
Son Jefus Chrift, by the Guidance and Ajftftance of the 
Holy G ho ft, be afcriVd all Honour and Glory j now and 
for Even Amen. # 
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IT is.an ufual Way with fomej Writers, to iitf ro- * 
duce What they havetaoffdr againft the*Opi?; 
nions or Doctrines of other*, by fome fool In**/ 
Satiations or Reflections in gtneral, upon th6« 
cril Tendency and DelTga' of « the 'Anchor- they arc 1 ■ 
oppofrng. This they knovir. is: apt to raife the ladl^- ► 
nation of the vulgar , injuditrio^and frejudidd Part'* 
of Mankind, whom only they tan* hope to pleafej * 
and makes the Way eafy, for Harangues and Gavilf 
to pafs for Aeafon and Argument. This Methody 1 
Mr. Lam among ft others bath taken; and begins 
hit Addrefs to the BiJhop, by telling him, Page 2d, 

H that 
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that there is not a Libertine or toofe Thinker in Eng- 
land, hut he imagines you intend to diffdvo the Church 
as a Society : And prcfently after ; An Adverfary does 
not need any Malice to make him believe you no Friend 
fi the Constitution of the Church us a regular Society. 
How Mr. Law came to foch a tborow Acquaintance 
with the Libertines and loofe Thinker as to know 
the Judgment of the whole Sett of them concerning 
the Defign of his Lordjhip^ (who, 1 dare fay, has no 
Dealings with them, and never bad * Tifought to 
do Any thing that might give them the lcaft Advan- 
tage over Religion,) Tntcd not enquire. Sut to the 
invidious Suggestion I anfwer.j that the Churchy as a 
Society founded on the Laws of Jefus Chrift", can only 
be fupported by being governed hy thofe-JLaws: So 
that 'tis very ttrange that the Biftop, by contending 
all thro' his Sermon, that Jefus Chrift is the King and 
alone Legijlator of his Church : and that the exprefs 
Kule of his Gofpel is the Law by which Chriftians 
are to be governed ? and that no Human Doctrines, 
ov fallible interpretations of this Law* are to be im- 
fofed upon the Faith of Chriftians, or can have Au- 
thority over the Confciencts of Men *, and that all Pe- 
nalties made ufe of by Human Power to enforce fuch' 
an ufurped Dominion over the Faith and Cartfaences 
of Men in Affairs of Religion and Salvation , is a 
taking of Chrift? s Kingdom out of his Hands ^ and pla- 
cing it in their own, and ruling in his Stead r *Tis very 
ftrange, I fay, that the infilling on thefe Things* 
on the Truth of which depends the very E fence 
of the Chriftian Religion, and which ane the fun- 
damental Terms on which a Chriftian Society can be^ 
cftablifhed, and without the maintaining of which < 
HO Church or Society can be truly Chrtjtian ; fhoold be? 
thought to dijfolve the Church as a Society. That which 
diffolves the Church as a Chriftian Society and the 
Kingdom of Christy is; when Men tike upon them: 
to act Authoritatively and Tyrannically in this Kiog*- 

4oav 
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donijimpofing their Senfe and Interpretations of Chrift's 
Laws as a £*/r *f Con/cience 7 and as ncceflary Terms 
of Chriftian Communion and Salvation \ and pafs 
Judgment and Condemnation on all, who will not or 
cannot fubcnit to rJbnr Doctrines, as to the certain 
Will and Meaning of Chrift j when they contract the 
Rule of Air6, and Terms of Chriftian Communion^ 
by inferring into Creeds and public Forms of WorJhip 3 
their OW n uncertain Explanations of Chrift's Do£lrines y 
and bind them fgwa/Zy with Dodrines upon the 
and Qanfciences of Men. This indeed is ma- 
king the Churchy inftead of a regular religious Society^ 
over which Chrift only rules by his infallible Law, to 
become a mere Human Pohty } wherein the Words of 
Men^ and not of G D y arc the Rule of F*//fc and 
tVorfbipi and wherein the Law of Chrift is circum- 
fcribd and confin'd by the narrow Limits of ///#- 
man Underftanding \ and wherein the lnterclt and 
Power, the Rewards and Poniftiments of Men in this 
Worlds and not the fincere Love of the Knowledge 
of GOD) the gracious Promifes and dreadful Ter- 
rors of the Lord in another World , are the great 
Motives to, aud Sanctions of the Profeflion of Relir 
gion. As to the outward Regimen of the Church, or 
the appointing decern Rites and Ceremonies for the 
Sake of Peace and Order^ in which properly Human 
Authority takes Place -, the Bilhop meddles not at 
all with that : So that the Power of the Church i$ 
untouched by him, fo long as i,t keeps within its owa 
proper Bounds. 

Mr. Law's firfl Attack upon tbr Bifoop, is from 
the Words of his Prefcrvative, p. 98, which he thus 
cites, viz* " But when you are fecure of your Idcq» 

grity before God, : X the Bifo°P adds, of your fincere 
J>ifpofuion to fearch after his Willy and to receive the 
fruth in the Love ofTruth^ whenfoevcr and from whom- 
foever it is ofer'd^ " this will lead you (as it ought 
4 * all of us) not to be afraid of the Terrors of 

M«di qjt the va» Words of rental ^^Vs&ssl- 



u rtipted Succeffions ^ authoritative Benedi&ions I 
" Excommunications,- — — — Nullity'br Validity ot 
" God's Ordinances to the People, upon Accounf 
u of Niceties and Trifles, or any other the like 
" Dreams Cthe Bifhop adds , to illnftrate his 
Meaning j of thofe who have feparaied them/elves, 
or of thofe who follow them in thofe DoBrines \ or in- 
deed any thing but what He (N. B.) who is your Lord 
and M after and Judge , hath himfelf declared that your 
Salvation fhall defend upon J Mr. Law's Obfervation 
is, p 3. Thus much mttfi be implied here : be not afraid 
of the Terrors of Men, who would perfwade you of the 
Danger of being in this or that Communion, and fright 
you into particular Ways of worshipping God - who would 
make you believe fuch Sacraments, and fuch Clergy are 
nectffliry to recommend you to his Favour. This is one 
Inftance of Mr. Law 7 s Sincerity; who does not un- 
derftand the true Nature of it, as I fhall fhew pre* 
fently at large The Bifhop adviftth Chriftians not 
to be afraid of the Terrors with which the Nonjurors 
endeavour to frighten them , on Pretence of all 
God's Ordinances being void for want of fuch an 
uninterrupted Succeflion of Minifters from the Apo- 
ftles, as thofe Men- make neceffary for the Validity 
of them to the People. The Bifhop might well 
fay, that fuch a Succefflon C which the Gofpel is 
To far from making necejfary, that it never men- 
tions it at all, and which neither the jipoftles nor 
Tnmitive Chriftians ever faid was neceffary, and 
which can never be proved that there is in any 
Church in the World fuch an tnTintcrrVpted'Suc- 
ceflioi),] was not nectffary to the Validity of God'i 
Ordinances, or to recommend Chriftians to God$ 
Favour: But does it follow, that the Bifhop faid or 
meant, that the Sacraments appointed exprejly by 
Chrift himfelf were not neceffary to entitle Chri- 
fthns to' the Favour of God, becaufe he thinks the 
V.Cd'tj c' tl-em does. not depend on their being ad- 
jD/siUrcd lino the Hands Ot /itf ■* ^rjfua oi Mi- 



taiftiers as the Nonjurors contend for ? And that the 
People being firfcere in ufing fuch Means as God had 
given them the Knowledge of, and Opportunities of 
ufing, after their honeU Search to know his WilT^ 
and Defire to receive his Truth \ need not doubt but 
that God's Ordinances were effcEtaaUy adminiftrecf 
to them, to the 1 Purpofes of God's Favour and Chri* 
ftian Salvation, tho' it fhould happen that their Cler* 
gy were not derived by (what is impoflible any where 
to be proved) an uninterrupted SuccefOon from the 
Apoftles? Which truly is jn it felf a mire Nicety oc 
Speculation, ( having no Foundation in Scripture) and 
fuch an one as is perplexed with a Thoufand Acci- 
dents which might defeat and breaks it. And furely 
They do but ill Service to the Church of England; and 
but ill deferve its Thanks, who build the Validity of 
its Sacraments, arid its Title to the covenanted Mer- 
cies of God, on fufch a Foundation, : as 'tis mort than 
probable thp Storms' and Tenipefts of Satan and of 
this World , the FaSioufnefs and Wicked hefs of 
Men have long agboverthrown^ or la quite defaced, 
that if it docs yet any where ftand, 'tis impoflible to 
inake ii with any Certainty appear/ What Doubts 
and Scruples, what Fears and Anxieties of Confer- 
ence, left the great- Mercies and Bleflings of th* 
Gofpel be out of all Poflibility of our Attainment^ 
inuft this Do&rine, if it was true, be attended with? 
So that it was very heedful for the Bifhop, in Order 
to comfort and ftrengthen the Minds of bondft and 
■fincere Chriftians againft' fuch" Snares and Terrors 
of Conscience, as thefe Do&rines were apt to bring 
along with them ; to declare openly the Truth and 
Simplicity of the Gofpel, and to fhew them thence 
Vrfiat God and Chrift have required at their Hands 
Iti erdpr to their Favour and Acceptance- Therer 
fore 

His Lord (hip fays, Preferv. p. 9o r 5>r, ct Every 
f one m.iy find it in his own Conduct to bfi true, 
£ that his Title to God's Favour cannot depend 
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** Bport bis aftpal being, or continuing ia any par- 
* ticulaf Method ; but upon his real Sincerity ia 

44 the ConduS of his Confcience. . The Fa- 

** Vour^of God follows Sincerity confidered as fuch, 

J 1 and confequently equally follows every equal De- 
grec ,of Sincerity". Thefc AlTertions of the Bi- 
lhop are dire&ed again ft the Unreaibdablencfs and 
Uncharitableneis of the Nonjurors and P*pift*i who 
deny any covenanted Mercy, or Favour of God thro' 
Cbrift, to thofe who are not of their Communion j and 
make it ejfential to Chriflian Salvation^ to be and con- 
tinue in their Method of Church Communion and 
Worfhip. The Bilhop argues on the contrary , that 
God hath not made any particular Method, or ex- 
ternal Form of Communion, or of Church Govern- 
ment, abfolutely necejfary to entitle Chriftians to his 
Favour ; but that Chriftians under different Forms of 
Communion and Government * if they are fincere^ 
viz.. in their Profeflion of Religion according to the 
belt Light they have, and ufe the b?ft Means they 

? can get of having the Ordinances of Chrift rightly 
and duly adminifired unto them, and are withal cha- 
ritable towards tbofe who may differ from them ia 
thefe Things ; that fuch a fine ere Profeflion of Chri- 
ftianity, tnder the external Method or Cir cum fian- 
ces which Providence hath placed Men in, is along 
luffictent to afcertain to them the Favour of God j 
and that, according to the Degree of their Sincerity^ 
they (hall partake of his promifed Favour and need 
not be anxious about their being excluded from it, 
(when they are confeious to themfelves of profeffing 
Cfiriftianity in Truth , and Sincerity , and Charity J 
for want of any particular external Form or Method 
pf Communion, which it may be Confcience or the 
Ncceflity of their Circumftanccs debars them of 9 or 
will not allow them to admit. The Bi (hop's Word* 
and whole Reafoning on this Point, plainly and 
flearly carry focb a Meaning as this ; and yet 
Mr. Law draw* from th«m tbtf monftrout and fl»oft 
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Uucharitahte Cofidufi6n, f. 4. that according to 
Bifhop's Notions, if a Man be not an Hypocrite, it mat- 
ters not what Religion he is of. Not only fineere Qua* 
kers , Ranters ^ Muggletonians , and fifth Monarchy 
Men, are as much in the Favour of God as any of the 
jtpoftles \ but tikemfe fineere Jews, Turks, and Drifts^ 
are upon as good a Bottom, and as fecure of the Favour 
of God, as the fincertft Chriftian. 

If fach Interpretations of other Men's Words a- 
gainft all Appearance of Truth and Reafon be ad- 
mitted, then it i> eafy to make any Man an Enemy 
to Religion, even while he is endeavouring to fuj>* 
port it by the beft and cleared Arguments. It is 
not, fays the Bifhop, this or that external Form of" 
Worfhip, or Method of Church Government, on which 
the Chrifttanh Title to the Favour pf God depends y 
becaufc God difpenfeth hi* Favour, not according 
to the Degrte of Zeal for particular external Means 
which he himfelf has not made neceffary, but accord- 
ing to the Degree of inward Sincerity in ferving and 
worlhipping him (as he has exprcfly commanded} 
in ipirie and in Truth. Then, fays Mr. Larv^ ac- 
cording to thefe Notions, if a Alan be not an Hypocrite^ 
it matters not what Religion he is of j That is , a 
Chriftian may as well be without his Religion, a# 
without fome particular external Means of it. A' 
fair and logical Conclufion indeed : As if Religion 
and the external Ms am of Religion, were the lamp- 
thing i and a Man could not be a Chriftian, and en^ 
titled to Chriftian BkflJngs, unlefs he had the For- 
tune to live under the Guidance and Admiaiftra- 
tion of Bilhops derived by uninterrupted Succeffiott 
from the Apoftles : Which the Scriptures have no 
where made neceflary to a Man's being a Chriftian, 
or having a Title to Chriftian Bleffings. Or as if, 
becaufe God hath not made any particular external 
Form of Communion or Government neceffary to hi? 
Favour and Acceptance , therefore all Religion* 
Were alike to him, and gave a like Title to hit 

Bleffing. 



filefliqg. The Ghrfftian's Salvation; fays the Bifliop* 
depend* hot ,upon external Modes , but upon the 
internal and (wcete Pjrpfeffion of Chriftknity : There- 
fyte,. fays, Mr. Law, Religions t are all alike to a Man . 
that is, not an Hypocrite. Is not this extreme clear 
and firong Reafoiiing? To argue that the.Chriltiaa 
Religion depecdsj.uppn particular external Modes and( t 
Forms, is as abfijrd as it would - be to argue, that all , 
Government depends upoa one parcicular Conftitu- 
tion. But, with : Mr. £<np's Leave, there is Dife-» 
rence between an Hypocrite, ^nd oae.whofe Religioa 
is not fine ere ly founded. An Hypocrite, in Religion, ; 
is age who profefleth* contrary to v his Confcience T 
and lb is of no. Religion at aU: : Bo| a Per Ion may 
r f*fy .believe the Religion he profelleth, to be trne , 
and So be to Hypocrite;, apd yet ; thro' volunt*ry ? 
fgnorance, and Neglect of ufing Cleans which -were 
in his Power, may have fettled his religions Senti- 
ments on a very falfe and infincere iEoondation. So 
that if it was a Conference (as it is none.) that, 
if a Man is fincere, it matters not what Religion he is 
*ftSSw to me it is a very great Matter i;hat I am 
a Chrifiian rather than an Infidel Q yet it would not 
follow by any Rule of Logick, that if a Man was not 
sen Hypocrite, it matters not what*. Religion he is of :. 
tic may ftill be anfwerable for his Infincerity, in not ; 
making ufe of the bell Means in his Power to come 
tio the Knowledge of the true Religion, idly, God\ 
favour (fays the Bifliop) equally follows every equal] 
JQegree of Sincerity } Therefore (fays Mr. Law) a fin-, 
cere Quaker ^ &c. is as much in the Favour of God,* as\ 
Any of the Apofiles j That is, one who profelleth the) 
ipofl: ah fm d Tenets in Religion under the Means or 
knowing better, may.be as fincere in fuch ProfeflEionjJ 
as the mod holy and infpird Apoftle. The Quakers^ 
kanters, Mnggletonians, and Fifth Monarchy ,Mcn,\ 
are much obliged to Mr. Law, for his Opiniop of 
their having Sincerity in an equal Degree with th* t 
^foftles. For he muft fuppofe thatA*cri of thtir .Pria-. 

ciple* 
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Ciples may have that difintereftedTudX, anAfinfere 
Love for the Truth of Chrift, and hearty Defire to' 
approve themfelves to God tbrd him only, which 
fhali carry them, like the Apoftles, *to the very 
Height and utmoft Yerfetfion of Cbrijiian Pra&ice 5 , 
before he can fuppofe them to have equal Sincerity 4 
and confequently equal Title to the Yavour of God 
with the Apoftles. And he that can fuppofe all this, 
may, I think, by juft Inference, fuppofe Quaker 
Ranters, &c. to be as much in the Yavour ef GoQ 
as any of the Apoftles. Otherwife, Mf. Law muff 
Own, that he hath abus d the Bifhop in the Confer 
quence which he has drawn from his Words. Bury 
I believe, the Bifhop never thought, that unrca- 
fonable Enthufiafis can have as much Cbrijiian Since- 
rity in their Profeffion of Religion, as an Apoflle. 
And confequently, tho 5 forhe of them may poffibly 
have fo much, as may entitle them to fome Portion 
of God's Favour and Mercy, yet not to an equal De- 
gree with an Apoftle, whole Sincerity was unquetti- 
onably the beft grounded and molt Subft'antial of 
any other. What follows, is Hill worfe : Likewife 
(fays Mr. Law ) fincere Jews, Turks, and Deijis, are 
as fecure of the Yavour of God, as the fincere ft Chrift ian. 
I do not indeed think that the Bifhop (had he been 
fpeaking of any fuch Thing, ) would have peremp- 
torily excluded (as fome do) a fincere Jew, Turk, or 
Deift, from all Hopes of God's Favour : But I am 
well perfwaded that he would never aflert, even ad* 
mitting the Sincerity of a Turk, Jew, or Deift, was 
as real and true as that of the fincere ft Cbrijiian, 
that he was therefore equally SECURE of 
the Favour of God , as the Sincereft Cbriftian. 
Tho' Sincerity cannot but in all Men be acceptable- 
to God, who tries the Heart ; yet it is not, in Any % 
meritorious of God's Favour. And therefore fince, 
notwithftanding Men's jjreateft Sincerity, there is. 
upon Accounr of Tranfgrefiions, Room for Grace 
and Favour, which he .ha& prwuM q^sj ^ ^ 
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Jincere Chriftian. No Man, tho* equally ftncere, can 
be fofecure of God's Grace and Favour, as a fincere 
Chriftian. And this is a great Privilege of the Chri- 
ftian Religion, which I am perfwaded the Bifhop never 
meant to difbwn. He proceeds in the fame abfurd 
Manner to argue, that, upon the Bifhop's Notion of 
Sincerity, a Perfecutor hath equal Title to the Favour 
of God with a Martyr-, and he that burns the Chri- 
ftian, if he be but in Earneft^ has the Jame Title 
to a Reward for it, as he that is burnt for believing in 
Chriji : Neither minding, that the Bifhop all along 
fpeaks of Sincerity amongft Chriji ians •, nor confider- 
ing otherwife, that Yis impoffible a Perftcutor, any 
more than a Murderer, ftiould have equal Sincerity 
with a Chriftian Martyr or , if he could have 
equal Sincerity, that yet he who denies Chriji, ftiould 
have any Title to the Reward of a Chriftian, which 
is wholly owing to" a Chriftian Faith and ASions 
founded upon it. 

But what an abfurd Notion of Sincerity has 
Mr. Law-, as if to be in Earneft, was the fame 
with being reallv Sincere ? and that Sincerity was 
nothing but a blind and ungovernable Zeal hur- 
rying a Man into Aftion, without Regard had to 
tne sincerity of the Principles on which it is founded* 
Such Sincerity, is like that of a builder, who car- 
ries on his Building, upon the Foundation he hath 
laid, with Diligence and Exa&nefs, but never confi- 
ders or regards [tho' he knows it was his chief Bu- 
finefs to mind it,] that the Foundation it felfxs falfe 
and rotten. The Truth is J 'tis poffible indeed, that 
thro* grofs and wilful Ignorance, Super ftition, Uncha~ 
ritablenefs of Mind, implicitly adhering to the Do- 
ftrines of others without Examination, or indul- 
ging a PaJJlonatenefs of Temper, and the like, a Man 
may become perfwaded that 'tis his Duty, and 
for the Glory of God, to perfecute others 5 And 
this may be the Cafe either of a Heathen otCbri- 
J?/**} but then it is to be conlidei'A, t\ax 1? execu- 
tion 
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tion being a plain Violation of the Law of Nature, 
by which Law every Man has a Right to worfhip 
God in that Way which he thinks molt acceptable 
to him and alfo of the Gojpel, wherein our Savi- 
our exprefly tells Chriftians, that He came not to de- 
fir oy Men's Lives but to fave them ; thofe Principles, on 
which are built PraBices fo plainly contrary both to # 
natural and reveaVd Religion, cannot have a fincere 
Foundation. Men muft have been wanting to them- 
felves and their own Reafon, and to the life of 
thofe Means that God has provided for the Conduft 
6f all Men's Confidences, before they can perfwade 
themfelves, that it can ever oe tneir vuty, or lawful, 
to perfecute, hurt, or put others to Death, merely for 
worfhipping God in a different manner from them- 
felves. So that they muft be guilty, and account- 
awe to God, for doing fo great an Injury to others 5 
when it was in their Power, had they but duly uS'd 
the Means which God and Nature had provided them 
with, to know better. The AS may poflibly be 
fincere ly founded upon, or follow from, the Principles 
they have admitted ^ but they cannot [whenever 
they examine the ConduO: of their Confciences] butr 
condemn themfelves for being feduc'd and led away 
by fuch unreafonable and inhumane Principles, as 
prompted them to invade the Property or Lives of 
Men, upon Account of the mere Profeflion of Reli- 
gion-, which can never poflibly interfg-e with the 
Rights of others, whether Religious or Civil, or di- 
fturb the Peace, or hurt the public Good of any So- 
ciety. So that a real Sincerity, and fuch as the Bi- 
(hop alTerts to render Men acceptable to God, and 
to be the Life and Soul of true Religion ; is a Since* 
rity of Principles and Praftices, founded upon a Mo- 
ral or Chrifiian Probity of Mind * and in the due 
life of all fuch Means, as God hath any Way af- 
forded them to know his Will-, with* a fincere Difpo? 
fition, as the Bifhop exprefleth, Preferv. P. 98/^, 
(cited by Mr. Law himfelf, tho' he was pleased to 

\ 2 
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overlook the Words,) to feerch after and to receive 
theTruth, in the Love of Truth, whenfoever andjrom 
yohomfoever it is offered, in order to do their Duty ei- 
ther towards God or Man. Sbch a Sincerity as this, 
will always be acceptable to God, who defires not 
fo reap where be bath not /own, and requires no more 
of Men than he hath given them Abilities and Op- 
portunities of knowing. And tho' it may be found 
in Men profeffing a falfe Religion, or entertaining 
fome abfurd and unreafonable Tenpts under the Pro- 
feflion of the true tho* it may be found in a Jew, 
Turk, or Heathen, and not be altogether wanting in 
an EntbufiaJ}-, yet 'tis impoffible that it fhould 
ever dwell with a Perfecutor, or with one who 
hath no Charity or Good Will for thofe who differ 
from him in Matters of Religion. It is as eafie m 
fuppofe 3 Murderer, an Adulterer, or a Thief, to be 
really fincere, as a Persecutor or Hater of his Brother. 
And no Doubt, the Reafon why St. Paul condemned 
himfelf for haYing perfecuHd the Church of Chrift^ 
I Cor. 15. 9. 1 Tim, 1. 13. tho* he did it ignorant- 
ty \ was becaufe he had neglefted to make ufe of 
thofe Means, which he had in his Power, of know- 
ing better-, For it is abfurd for any Man to con- 
demn himfelf for having done that, which, after ha- 
ving us'd the belt Means he had in his Power of 
knowing his Duty, he finccrely believd to be his 
puty to do. In many Cafes, a Man when he comes 
to know better, may be forry for what he has done* 
but cannot condemn himfelf as a Sinner, 

But then Secondly: As Probity of Mind, $nd the 
due Ufe of all Means which God hath given to 
Men of knowing his Will and worlhipping him, 
are neceffary to tound a real and through Sincerity 
of Principles upon-, we cannot fuppofe that thole 
whofe Principles are evidently abfurd and unreafona- 
ble, or contrary to the Word of God clearly revcaFd 
to them, can either have That Probity of Mind, or 
fiave made that due Ufe of Means of knowing bet- 



( *9 ) 



*ter, which they might, and ought to have done. 
And fo [tho' they may have fome Degrees of Sin- . 
cerity^] yet they cannot be fuppos'd to hive that 
thorough and Subftantial Sincerity, with which the 
Apoftles profefs'd Religion, who left no Means unus'd, 
no Duty undone*, nay , nor a Sincerity equal to 
theirs, whofe Principles have nothing in them abfurd 
or unreajonable, or contrary to the exprefs Word of 
God. And tho' there are Degrees of Sincerity of 
Principles , yet very little can poffibly ftand with 
Theirs who hate, perfecute and deftroy their Brethren. ■ 
Pence it appears that true Chriftian Sincerity in the 
Profeflion of Religion, is not to be zealoufly afie&ed 
withj and tenacious of the Do&rines of any parti- 
cular Church or Party of Religion , making it a 
Glory and Merit to adhere inviolably and without 
Examination ( upon meer humane Authority) to 
whatever Opinions happen to be receiv'd and im- 
posed at the Time and Place where Men live 5 and 
violently oppofing , anathematizing , and perfec- 
ting all who differ from them ; neither ufing them- 
feives, nor allowing others to ule the Chriflian Libera 
ty offearching the Scriptures^ to know whether the Doc- 
trines taught by any Church or Number of fallible 
Men whatsoever be foor no. In this Senfe of Since* 
rity, ( which is nothing but unreafonable Prejudice) 
a Man may be the moft fincere Paplft, or fincere Pro- 
t eft ant, and yet be far from being a fincere Chriftian^ 
or having any Religion at all , properly fpeaking. 
But it is to examine diligently and impartially 
[according to the Meafure of Time and Abilities 
and Helps God has afforded us] the Scriptures them- 
lelves, which are the only Rule of all reveal d Truth y 
with an upright and honeft Mind , throughly dif- 
pofed and heartily defirous to know the Will of 
God therein contain'd, and refolv'd to be contented'' 
with, and to require no more of others than that 
Meafure of Faith which the Spirit of God hath 
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Ajfent to all Do&rines taught or receiv'd by M&h 
till it appears by comparing them with the Rule of 
Scripture, that they are not the DoSrines or Command- 
' ftents of Men but the Word of God. The Confe- 
rence of this Method of conducing our Confcien : 
ces in Affairs of Religion, would certainly be, that 
all Chriftians thus fincerely afte&ed, would immedi- 
ately agree, in receiving all Do&rines neceffary to be 
IfeHev'd, as being clearly and exprefly deliver'd in 
the Word of God , and in not impofing upon one 
afiother any Do&rine not thus found to be neceffa- 
ry \ the doing of which would prefently difcard out 
of all Communions and Societies of Chriftians, all 
Doftrines upon what Pretence foever introduced in- 
to them , which appear not to have any Founda- 
tion in Scripture or Chriftianity, and are only fjp* 
ported by Cuftom, or it may be by Intereji i Faff ion, 
or Ambition and fo happily put an End to the vain 
Pretences of humane Power in Matters of Religion, 
ifrhich hath brought fo much Confufion into the 
Chriftian Faith and Worfhifc and fo much contracted 
Chriftian Unity and Charity , and laid the Founda- 
tion of everlafting Contentions, Animofities^xA Schijms. 
Chrift would then be the only King and Ruler of 
his Church, and his righteous and infallible Laws 
the only Rule of faith and Worjhip No Offences 
or Scruples of Confcience would be pretended on one 
Handj or thro' worldly Intereft and Love of Power 
caused on^ the other Hand ^ mutual Love, true Peaee, 
and unfeigned Charity would abound , and Chriftian 
Fellowfhip and Communion would be as comprehen- 
five as the Gofpel the great Rule and Support of it. 

This is the true Notion of a real Sincerity. A 
Sincerity of mere AOs , founded upon ill Frinci- . 
fles, whch it was our fault to admit, is not a 
true Sincerity nor is it the Bifliop's Notion of a 
real Sincerity, as MuLavo pretends pag.ytb. AReaf 
Sincerity, which is acceptable to God, is a Sincerity of 
Frinciplcs, fortn'd with zjincere Difpojition tofearch 

after 
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after the Will of God, and to receive hit Truth in the 
hove of Truths when/bever and by whomfoever it is ef* 
fet*d. Thefe are the Bifliop's Words in that very 
Paffage which Mr. Law cited, but overlooked the 
Words. And is this a Sincerity contratled by ill Habits 
and Guilty Behaviour ? fuch a Sincerity, for which . 
God may fend Men a ftrong Delufion that they Jhouli 
believe a Lye t Mr. Law may plead for fuch a 
Sincerity h as he really does, when he fuppofe* a 
Quaker nay a Perfecutor, may be as fincere as an 
Apcftle and Martyr: But he muft not put it upori 
the Bifhop, who hath, as I have provM, another 
and better Notion oi Sincerity j fuch an one as ex- 
pofes the Weaknefs and Unreafonablenefs of all Mr.- 
Lira's Reafonings on this Head 5 and which, had he 
confider'd, would have fav'd him feveral Pages. 
However, he thinks that he may conclude from the 
Bifhop's Notion of Sincerity, that he is not in the In- 
ter eft of the Church of England, but as much in the- 
Intereft of Quakers, Muggletonians, &c. as in her*. 
That is becaufe the Bifhop in ftating and explain- 
ing the true Nature of Chriftianity in general, does 
not confine it to the Communion of the Church of 
England^ but allows that others may be fincert 
Chriftians, and have a Title to Cbrijiian Salvation 5 
therefore he is not in the Intereft of the Church cf 
England. Can Mr. Law Think, that true Chriftian 
Sincerity will ever prompt Men to believe that it is 
neediefs to feek for Peace and Unity of Communion^ 
becaufe ^^r^Profeflbrs in different Communions magr 
be faved? Certainly it will rather make them, 
as the Bifhop obferves, Prefervat. P. ^th, confeiet* 
tiofly follicitous about it, and refolved to prefer nothing 
before it, except Purity and Conscience . And I cannot but 
think, that if all Parties (as Chriltian Sincerity olv 
ligeth them) would heartily and confeientioufly feek 
for Peace and Unity and ceafe, out of Pride, Sel/ijb* 
nefs^ and Love of Power, or whatever otost Vice <at 
Inordinate PaJJion it is that vo&KeOfc ^i&sxa^ \*V»r 
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fofe upon, curfe and damn each other-, and refotve 
to have no other Terms of Communion and Worjhip 
than the exprefs Do&rines and Forms of Scripture, 
to which All fincere Chriftians have a Right, and 
would be fatisfied with-, there would then be no 
fuch Breaches of Communion ; there would be an 
End of all Pretences of uninterrupted Succeffion, and 
^Nullity of Chrittian Ordinances for Want of it: All 
true Chriftians would hold Communion with one 
another, tho 5 under different Forms and Methods 
of Government and it would plainly appear, 
who were Cbrifl's and who were not his, by an en- 
tire SubmifTion to his Will, and Rcfignation of 
'. themfeives to be governed by bit Laws only. I can- 
not difmils this Point, without obferving what a 
poor Quibble Mr. Law offers to hisLordfhip, P. 
Our Saviour declared, that thofe who believed Jhtuld be 
faved; but tbofe who believed not, Jhould be damned: 
Will your Lord/hip fay, that all Unbelievers were infin- 
cere ? or that tho' they were damned, they were yet in 
the fame Favour of (jod % as tbofe who were faved? 
His Lordftrip will certainly fay, that all thofe 
Unbeliever s % whom our Lord pronounced to be datnn'd, 
•were infincere •, and yet it will not follow that all 
Unbelievers are inftneere •, or tho' fincere, yet in the 
fame Favonr of God as fincere Chriftians. 

His Lordfhip argu d, that Chrift had not made • 
his covenanted Salvation to depend on an uninterrupted 
Succeffion of Minifters, as the Nonjurors pretend * or 
given to them any Authority to abfolve or condemn 
Sinners by their Sentence - ? So that Chriftians needed 
not to be concerned at their w/ff Words of regular and 
uninterrupted Succeffion, and the like, as if their Sal- 
vation depended upon it-, when Chrift their Lord % 
and Majier, and Judge, had not declared it to be 
any Term of their Acceptance with Him. This 
Doftrine of the Validity of all God's Ordinances de- 
pending upon the Authority of an unbroken Succef- 
fion oi C/trgy from the Apoftles > uxfiu^udl bf 4 

Scripture ^ 

< 1 
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Scripture, contrary to Reafon and Experience, and of 
fuch f atal Confequence to Religion the Bifhop expo- 
ies, under the Notion of Trifles, Niceties, and 
Dreams ; (and herein he fpares them, for) he might 
very juftly have call'd it the Vanity, Vrefumption % 
and even Blafpbemy of thofe Men who have mo ft un+ 
reafonably feparated tbemf elves from Us, and from 
the whole Protejiant Intereft. To This, Mr. Lata 
replies, P. yth, according to his ufual W^y of Rea- 
foning, that it is imply* d in thofe Words of the Bifiofo 
, that no Kind of Ordination or MiJJion of the Clergy, it 
of any Confequence or Moment to us. This furely is a 
very abfurd Confequence, drawn from a plain Truth. 
As if the MiJJion of the Clergy, or public Minifters of 
the Gofpel, cou'd be of no XJfe or Moment to the 
Church, unlefs derivM (through the Church of Rome) 
by an uninterrupted SuccefTipn from the Apofties* 
and unlefs the covenanted Mercies of God depend 
upon fuch a Succeffion. This is exactly fuch an Ar- 
gument as the following one. Monarchy* or Civil 
Government, can be of no Ufe or Moment to the 
Cbrijtian State, unlels deriv'd by an indefeafible He- 
reditary Line from Conftdntine the Great, the firft 
Chriftian Emperor h the Scripture faying juft as much 
of the cne as of the other. The Conlequence and 
Moment of a public Mini/fry, does not depend on the 
intermediate Hands through which it is derivM. If 
indeed Mr. Law could have prov'd (which he does 
not pretend to do) that an uninterrupted Succeffion 
of Clergy was exprejly appointed by Chrift hinifelj^ 
or his Apoftles* it would have followed that no 
other Minifiry would be regular: But even yet it 
would not have followed, that the covenanted Mer- 
cies of God muft depend upon fuch a regular Succef. 
fion, or be forfeited for want of it: Efpecially when 
perhaps it is not poffible to be had, nor can certainly 
be proved to be in Any Communion ^ or if it could be 
pxov'&tbat it is, and where it is, yet cannot .perhaps be 
procui'd without fubmitting to^laiulY {infulX^v®& k& 
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Communion, or diffolving all public Peace of both 
Church and Scate. All thefe Things are to be confi- 
der'd and reply 'd to, before Mr. LWs Confequence can 
have any Appearance of Tiuth or Reafon in it. But 
it does truly follow from the Bifhop's Words, that 
no particular Kind Or Form oi Ordination is absolutely 
ttecefiary to procure Salvation to Chtiftians^ and 
furely no Proteftant will prefume to fay that it is. 
But it does not at all follow, (as Mr. Law thinks,) 
either that a Mijfwn not derived by uninterrupted Suc- 
ceffion from the Apoitles, is of no Confequence or 
Moment to the Church $ or that it is not regular and 
Lawful, when it is ncceffary to depart from fuch a 
Succeffton [which, fuppofing it to be any where 
found, wjs merely accidental, as all Succeffions in 
Civil Government are {] in order to preferve the 
Chriftian faith and Communion of the Church free 
from Anticbriflian Corruptions 'and Impofitions, 
(which was the Cafe of the Reformation, fuppofing 
the Succe&on to have remain'd unbroken till then :) 
Or laftly, -admit it to follow that an Ordination woula 
not be Regular (in Mr. Law s Senfe ) or derived from 
ihofe [by way of uninterrupted Succeffion] who had 
Authority from Chrift to ordain^ yet even It ill it will 
By no means be a Confequence (as he argues) that 
-therefore no particular Kind of Ordination can be of 
any more Value than another^ any more than It 
follows, that becaufe Monarchical Government need 
not be eftablifii'd upon .one indefeafible Hereditary 
Line, therefore No one particular kind of Govern* • 
ment is better for any State than another. 

As it may ft ill be better to keep up the Govern- 
ment of a Monarchy in thofe Nations, who yet thro* 
the Tyranny and Oppreffion of fome Rulers have been 
forc'd to lay any particular Family afide : So it 
may be always beft for the Church to continue that 
Kind of Miniftry which the Apoftles Inftituted, Who 
knew beflr what Government tended moft to pro* 
mote the real Jbterefts of Religion* tho 5 xkete may 
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perhaps be a Neceffuy of leaving the Communion of 
niofe who are derived from them by immediate and 
uninterrupted Succeffion. 

Mr. Law proceeds, P. iotb, to tell the Bifhop, 
that be not only gives up Epif copal Ordination by ridi- 
culing a Succeffion, but likewife by the fame Argument 
excludes any Minijiers on Earth from having Cbrift's 
Authority. And P. I ith that if there be no Succef- 
fion of Ordainersfrom him (Chrift,) every one is equally 
qualify d to ordain. But he goes on, that no private 
x erf on is qualify 'd to ordain, any more than to make a 
Lord Chancellor. And P. 12th , that no Man , or 
x 'Number of Men can make a Prieft, any more than he 
can enlarge the Means of Grace, and add a-nevo Settle- 
ment for the Conveyance of Spiritual Advantages. To 
all this, I reply 5 i/? his Lbrdfhip neither gives up 
Epif copal Ordination, nor ridicules a Succejfion ; but 
only thinks it ridiculous, or worfe, to make the co- - 
venanted Mercies of God, without Warrant from his 
Word, depend on an uninterrupted Succeffion. An 
lEpifcopal Ordination , may without an uninter- 
rupted Succeffion ; and if the Succeffion were uninter- 
rupted, yet the Validity of the Chriftian Ordinances 
does not at all depend upon it. I would fain know 
why, fuppofing (what is extremely probable) there 
be no where an uninterrupted Succeffion of Minifters 
Jrom Chrift and his Apoftles, all Minifters muft there- 
fore be excluded from having any Authority from 
Chrift. Where hath Chrift in his Gofpel delegated 
an Ecclefiafiical Authority to Minifters derived by 
"an uninterrupted Succeffion from his Apoftles > The 
Scriptures are entirely fiient in fuch Speculations and 
no more appoint one unalterable Form of Govern- 
ment in the Church, than in the State. And it may 
as reasonably be argued from. the Scriptures al- 
ways enjoy ning civil Obedience to Kings, that there 
can no where be any other Lawful Form of civil 
Government than Monarchy-, as from their requi- 
ring Submiffion to Pafiors , which were 'then ap- 

K 2 ^fsaa&rii. 
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pointed by the Apoftles in preaching the Do&rin* 
of Chrift, it can be inferred that there can be no 
lawful or regular Pallors who are not derived by un- 
interrupted Succeflion from them. The Apoftles, to 
whom was committed the rreaching of the Gofpel, 
and the Planting of the Church, muft needs appoint 
fome Form of Government, but made no particular 
^Kind abfolutely necejjary. And I defire to know, 
why they who have no immediate Commiflion by un- 
interrupted Succeflion from the Apoftles, may nor, if 
need be , for the good of the Church , appoint a 
Miniftry ; as well as they whd were (or perhaps 'were 
not) deriv'd by Succeflion immediately from the 
Apoftles, could inveft one Part of the Clergy, viz. 
Deacons, with the Powers of preaching and Baptizing^ 
which they were hot invefted with by the Apcftles > 
nor for a long Time allowed to exercife in the 
Church. If Apojtolic Inftitutions are never in any 
Circumftances to be varied, I would -never defire to 
put an harder Task upon Mr. Law, than to prove 
that there is at this 1)ay, or hath been for ntany 
Ages, any Apoftoltc or regularly inftituted Church 
in the Chriftian World. The Truth is * They al- 
ways aft in xhzName, and by the Authority of Chrijf, 
who are appointed by the Church to be its public 
Minifters •, juft as they aft in the Name and by the 
Authority of God, who are by the State entrufted 
with the Civil Adminiftration. All * Ecclefiaftical 
Power was originally founded with, and ftands hyth'e 
Confent of the Churchy and the Church hath al- 
ways a right ful Power to change any particular Mi- 
nifters, or any particular form of Ecclefiaftical Go- 
vernment, which they fhali fincerely judge does pre- 
judice the real Intereff of Chriftianity, the End to 
which the other is appointed as a Subordinate Means. 
Therefore the true Difference betwixt the Clergy and 
Laity is, that the one hath (according to the lnftitu- 
tion of Chrift) a public Commiffton from the Church 
to prejch the Gofpel , and adrtiiniftet the Saera- 
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ments, ancl all other Ordinances of Religion in a 
Publick manner, which the other hatfi not. 

Secondly, Mr. Law's Argument, that if there be no 
Succejfion of Ordainers from Chrift, every one is equally 
qualify d to ordain and that no Man or Number of 
Men can make a Prieji-, is juft as good, as This rela- 
ting to civil Monarchical Government, viz. if the 
hereditary Line is interrupted, then every one is equally 
qualify d to govern, and no Man or Number of Men can 
Jet up a King. As if in fuch Cafes the Church and 
State^ each in their proper way, have not Power 
from God and Cbrift, when it is neceffary to their 
own Prefervation, to appoint or ordain public Mini- 
fiers and Magiflrates, who 'fhall adminifter to them 
the Ordinances of Religion, and govern the Civil 
State. A private Perfon cannot choofe a Lord Chan- 
cellor, for this plain Reafon, becaufe it is an Office 
relating not to private but to public Rights, and lb 
requires a public Confent: Neither can a private 
Perfon choofe or ordain a Bifhop or Minifler of the 
Churchy becaufe his Office is of a public Nature, and 
"relates to whole Societies of Chriftians. In all Ca- 
fes where the Rights of many are concerned, there 
hiuft be the Confent of many either exprefs'd or ta- 
citly imply d. Therefore when through Necejjity any 
fettled Order or any Form of Cbjtrcb- Government is 
varied, that Religion may - be preferv'd uncorrupt, 
and free from Tyrannical Impo fit ions , then every Chri- 
ftian Society hath an undoubted Right to appoint its 
own Ecclefiafiical Minijiers 5 and the Commiffion re- 
ceived from \\,autborizeth them to a& in the Name of 
Cbrift; and they have His Authority, who hath ap- 
pointed that there (houid be public Minifters in his 
* Church to Officiate in Matters of Religion, but 
hath no where appointed one particular Succejfion of 
Men, whofe Right to the Miniftry (hould be unin- 
terrupted or indefeafible. There is no manner of 
Analogy fa$ Mr. Law ftrangely fuppofes) between 
Church's making z Priefl and a Sacrament. Sicr*- 
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merits being pofitive Religious Ordinances,- which we 
have no natural Right to, or Obligation to receive * 
qo Church can have Authority to introduce them, 
or make them Parts of Religion, or give any EffeSt 
unto them, without the exprefs Command and Ap- 
pointment of Chrift the Eftablifher of the Church : 
But Chrift having once made the public Profeffion 
9f his Religion a Duty, it becomes the natural Right 
Chriftians [where Chrift hath not interpos'd,} 
tp appoint a public Miniftry which is ncceffary to 
tjiat End. 

. His Lprdftiip is reprefented by Mr. Law, P. 
I y/ft, as encouraging all Manner of Divijions, and per- 
jfwading all different Seffs not to regard union and 
mutual Communion, and thereby introducing Conjufion 
into the Church. 

Any one that ever read his Lordfhip's Prefcrva- 
five with any Degree ot Impartiality, cannot but lee 
that all this is unreasonable Calumny and groundlefs 
Slander. His Lordfliip advifeth Chriftians not to 
be concern'd at, or regard the vain Preemptions 
pf Men, when they boldly and blafphemoufly con- 
fine Salvation to their particular Communion •, and that 
ppon no better Ground, than a fanciful Preteale 
of the Necejfity of an uninterruptedSucceflion of Mi- 
iiifters, through whofe Hands alone God's Ordinan- 
ces and Covenanted Mercies can .be convey ? d. 

The Biftiop plainly faw, that fuch a Do£hine as 
this, if let pafs uncontroufd an<J unconfuted, would 
put the Salvation of all Chriftians into the utmoft 
hazard and make God's Mercies depend upon a 
jnoft flender and invifible Thread; and by Confe- 
jquence leave Men in a very comfortlefs Conditi- 
on: That, let them do what they could, ferve God 
with ever fo much Sincerity, and ufe diligently the 
.beft Means he had put into their Hands of Saving 
all the Ordinances of Religion adminiftered to 
them *, yet for Want of fuch an Order of Men 
which Chrift himfelf never appointed, and which 
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they could never be fure of having * or which, if 
they could have them, they might have the great- 
eft Reafon to fear might be ibmetimes fuch as 
Would in the molt unchriftian nunner tyrannize o- 
Ver their Yaith and Confciences they muft fall fliort 
of obtaining the Covenanted Mercies of God thro" 
Ghrift. This Do&rine, fo Groundlejs and Unchrifti- 
an, the Bifhop undertook to confute : And in order 
thereto, tells thofe of the true Protejtant Church cf 
England, who have kept from rhe Communion of 
thofe Men that are profefled Enemies both to 
Church and State* and have fet up a feparate Con- 
venticle; upon the Foot of Dijloyalty and Oppojition tO 
a Protectant Government-, that they need not be 
concern'd at the vain Terrors of thofe prefumptuou* 
Men, who claim -to themfelves, without all Truth 
OT Right, this uninterrupted Succeffion, on which they 
foolilhly infift that Chrijiian Salvation depends. Thfc 
Bilhop , having (hewn that their Pretenfe to fuc& 
a Succeffion is vain and groundlefs ; affirms in gentf- 
ral, that God never defignM to put Chriftian Salva- 
tion on fuch a Nice Point and that the Church of Eng- 
land [which is alfo no iefs true of all other Churches^ 
Sincerely profeffing the Gofpel of Chrift, and ulinjj 
the Belt Means which the Providence of God hath gi- 
ven it, of having the Ordinances of Chrift rightly aril 
duly admini{ter*d, may deppnd upon the Mercies ttf 
God thro 5 Chrift, and will run no Hazard of Salva- 
tion , tho* h fliould be true that the Succeffion of 
Paftbrs from the Apoftles hath been broken without 
our fault or Knowledge, and that all Ecclefiafticdl 
Power now in Being , be really deriv'd from , and 
ftand by the Confent of the NationalChriflian Go- 
vernment. This is the plain Purport of all the Bi- 
fhop's Reafonings on this Head in his Pre/ervative > 
And is it not very unreafonable in Mr. Law to argue, 
that fuch a Doftrine as this, which tends to unite 
and reconcile all Chriftians, encourages all Manner df 
f Divifions ? If Men were cmcs V%tv\^ ^Ssvafcak. 
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that no one particular Form of Government was 
abfolutely neceffary to the Being of the Church , 
and that there was no fuch Thing as Humane Au- 
thority in Matters of mere Faith- •, and that no Do- 
ctrines not exprefly contained in Scripture, were, un- 
der the Notion of Authoritative Interpretations, or 
any other Pretenfe whatfoever, to be imposed as 
Terms of Chriftian Communion^ there would foon 
be an End of our unchrijiian, uncharitable and unhappy 
Divifions} at leaft I amfure this is the readieft and 
molt likely, as well as the only Chrifiian Method 
to obtain fo great a Blefling. But if Chriftians will, 
out of carnal Intereft orDefign, or ill-grounded Pre- 
tenfes, make Schifms in the Church of Chrift, they . 
Hand condemned both of themf elves, and of all lea- - 
fonable Men^ and the Bifhop's Do&rine gives no 
Countenance or Encouragement to fuch , to hope 
for the favour of God : And' no Man hath taken 
more Pains, or ufed better Arguments, to lay open 
the ill Effe&s * of Divifions in Chriftian Commu- 
nions, and ia a more earneft and Chriftian Manner 
endeavour'd to heal and reconcile . alt our unhappy 
'Differences, than the Bifhop hath done: So that it 
is very uncharitable, as well as mreafonable, to fijp- 
pofe that he is now endeavouring to introduce Con* 
fufion, and to (how that there ism Need ofVnion, 
- and that no one Communion more than another can re- 
commend us to the Favour of God. 

Mr. Law charges the Bifhop, P. 17, 18, 1 9^ 
20, with denying all Church- Authority. He obferves 
t£at the Bifhop feys, P. wth of his Sermon, that 
as to the Affairs of Confcience and eternal Salvaton % 
Chriji bath left novipble humane Authority behind him ; 
Now, My Lord, lays Mr, La w, is not this faying that 
he hath left no Authority at all ? No $ unlefs there 
is no Authority but in Matters merely relating to Con- 
fcience andSalvation. 'Tis not therefore faying, that 
be has left no Authority at all to the Church \ but no j 
jluriwirj? at all in Matters of mere Faith and Con- 

|c\cncc^ 
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Jcience, fi> as that the Church can be faid property td 
Jupply bis Place, in making Laws of mert Religion. The 
Chinch may have Authority, though not over thd 
Faith and Conferences of Chriftiafts. Tis Chrift's 
peculiar Prerogative to rule There, becaufe he knows 
the hearts and Conferences of Men, and can infallibly 
judge concerning them: .And the Church may rule in 
other external Refpefts. 

Mr. Law obferves, P. iSth> that the Bifhop ex- 
plains his Meaning to be, that no Chriftian hath 
Authority [any Authority at all] either to make new 
Laws forChri/Vs Subjetts, or to impofe a Sen/e upon the 
Old ones: [Which Senfe (hall oblige the Consciences 
of Men to fubmit to it upon his mere Authority ^ 
as the Bifhop explains himfelf, faying* P. \<>tb y 
They have no Potter of interpreting, or adding Laws* 
and judging Men in fuch a Senfe \ that Chriftians Jball 
be indij ven f ably an A abfolutely obliged to obey thofe Lams, 
and fubmit to thofe Decijions : And again, P. 2jth 9 
It deftroys the Authority of Jefus Chri ft as King, tofet. 
up any other Authority 'in his Kingdom, to which his 
Subjeas are indifpenj ably and abfolutely obliged to fub- 
mit their Confciences in what is properly called Religion:. 
And again, P. %oth^ All his Subjeas are equally bis Sub- 
Jeffs, and, as fuch, equally without Authority to alter + 
to add to, or to Interpret his Laws, fo as to claim the. 
abfolute Submiffion of others to fuch Interpretations :} 
or to judge, cenfure, orpunifh the Servants of another 
Mafier, in Matters purely relating to Conference : That 
i$i evidently,, to judge, cenfure, or pun\fl> others, fo© 
not fubmitting to humane* Interpretations, - or Dodi 
trine s of Men, as td the Law of Chrift. What ma-> 
lignant ConfequenCe follows from thefe Paffages? 

Mr. Law fays, that in them his Lordfhip has 
aflerted, That no one is invefted with Authority from 
Chrifi to aft for him; and that all the Bijhop's Rea* 
fonings againft abfolute Authority, conclude as ftrongly 
ajgait/i all Degrees of Authority : ' And he offers fivtf 
iftrgwmtt>tf to prove this; To wWsk V 
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If Mr. Law means by attingfor Chrift ^ ruling ovef 
the faith and Confciences of Chriftians * making new 
Laws for Chrift s Subje&s^. or impofing humane Inter* 
pretations of the old ones y as a R#/* of Faith $ . and 
puniftring thofe who will not fubmit to it as fuch*, 
then the Bifhop does indeed deny that Chrift hath 
given Any Authority to M.m, to a£t thus for him - y 
and affirms that they who aflume fuch Authority, 
do ufurp his Dominion and rule in his ftead. But 
can Mr- Law conceive no Authority left to the 
Church, wherein it a&s for Chrifis unlefs it be an 
abfolute Power of interpreting Chrift*s Laws, and 
binding thofe Interpretations as a Law upon the 
Faith and Confciences of Chriftians > This Power is 
certainly an Authority to make new Laws, and. 
being fallible in not a&ing for Chrift, but againfi 
him* and, as the Bifhop truly fays, is a taking 
Chrifis Kingdom out of his Hands ', and placing it in 
their own. If Chrift bad given any fuch Authority 
to fallible Mjn, He would not rule y but I hey^ be- 
caufe it could not be but that /fo/rSenfe would 
frequently differ from his± and his Law would ever 
be fubordinate to Their Interpretations , and limited 
by them. If a King^ after he had given his Subje&s 
a Law, fhould not confine the fubordinate Executors 
of it to the exprefs Words of the Law itfelf, but give 
them Authority to interpret it according to their 
ownSenfe, and leave his Subjefts oblig'd to fubmit 
to fuch Interpretation-, I would fain know, who in 
this Cafe is LegiJIator, the King himfelf, or thofe 
abfolute athoritative Interpreters f And does not the 
lame Confequence plainly follow with Regard to 
the Laws of Chrift? Chrift hath not left the true 
or infallible Interpretations of bis Laws to any 
Church. Therefore if any Church (hall undertake 
to interpret bis Laws, and to oblige Chriftians to 
fubmit abfolutely to Their Interpretations $ are not evi- 
deody thofe Interpretations^ and not the Go/pel, the 
Luvr of Chriftians? Havs we not then a fallible 
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Rule of Faith , inftead of an infallible one $ and 
Man, and not Chrift, the Head and Ruler of the 
Church? Hath not this Pretenfe of interpreting 
drift's Laws in an authoritative Manner, been the 
Method of introducing into Chrift's Church all the 
Errors and Corruptions of Popery, which have .de-. 
fac*d and almoft banifh'd true Chriftianky out of 
the World, and fet up Humane Tyranny, and Ami* 
chriftian Impofitions inftead of it? But if Mr. Law 
means by wing for Chrift, afiEing in his Name, and 
by his Authority, in the Jubordinate Adminiftration of 
the Church as a Society by his Laws and appoint* 
ing all Rules for Decency and Order, and every 
Thing neceffary for the external Government of it $ 
ordering all outwardMezns whereby the Church may 
be molt edify'd by a public Profeffion of Religion * 
then the Bifhop allows, that Chriji hath left behind 
him a vifible Humane Authority to aft for him. He 
would tell him, that Chrift hath given the Church 
Authority to teach and baptize all Nations •, to propofe 
his Gofpel, as a Rule of faving Faith, to all ; to 
inftrua Chriftians out of that Gofpel $ to adminifter 
to them the Sacraments appointed in that Gofpel; to 
receive into the Communion of the Church, fuch as 
ate willing to obey ; and to rtjeQ: fuch, as refufe to 
obey that Gofpel And not only thus much, but I 
will add further •, Chrift hath given his Church an 
Authority to interpret his Laws for the Inftruftion 
and Edification of his People •, but not to oblige 
them to fubmit their Underftandirjgs to Their Inter- 

i pretations as certain anAiunqueftronable Truths, be- 
caufe they are fallible and uncertain $ or to. make 
them Terms of Chriftian Communion or Parts of 
Chriftian Worfhip, becaufe they are no Farts of 
Chriftianity: And fuch Authority is, as was obfer- 
ved, not to aft in the Name of Chrift, but in their own 
Name* it is to fubftitute their own Senfe, inftead of 

■ Chrift's, for a Law of Chriftianity. If Mr. Law is 

L 3 not 
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not fatisfy'd with this Authority, which is truly great 
pnd glorious, a>id thinks it not enough $ the BiThop, . 
I am perfwaded, would tell him morebver, that the 
Church bath* a Power to decree Rites and Ceremonies \ 
and Authority in ControverJIes oj faith. Not ro make 
new Articles of Faith, pr ,to impofe an Interpretation 
of the old ones for Ankles ^ whicfy is tl)e very fame 
Thing. This Authority, the Proteftant Church ne-. 
ver Jaid Claim, to : But to propofe opt of God's Word, 
tp the People committed to their Charge , That' 
faith which Chrilt hath exprefly requir'd* and tp. 
oblige ail, who are of that Communion, to fubmit 
to This only as the Rule and Law of Conference and 
Salvation*, and to examine all Controverfies by that. 
expre/s Rule and Law oftly : To recpive into Com- 
munion, all who lhali conjefs this faith •, and rejeft 
thofe who (hall at any Time deny it. Neither Cbriji 
nor his Apoflles gave any pnore Authority to th$ 
Church in thofe Matters-, nor did it ip the molt 
primitive Times ever challenge any more, or jnafce 
any other Terms of Communion either for Clergy or 
"Laity, than the Terms of Baptifm, which are truly 
the fundamentals. If Mr. Law demands yet any 
more Authority^ let us know what it is 5 and he 
fliall be told whether it be reafonable or no, or con- 
fittent with Chrift ? s being the King of his Church ^ 
and 1 hope he will defire none that is incpinjijient. 
Thus it no way appears that the Bifliop's Rpafon- 
ings, agaiift an abfolufe Authority in the Churchy 
jn Matters ot mere Faith and Salvation, conclude a- 
gainlt all Manner of Church Authority j nor does Mr. 
Law's Jive Arguments at all prove that they do. And 
if he thought they prov'd againft All and Any De* 
grees of Authority in Mitters of mere Faith, as the 
Bifbop explains it$ it would have been worth his 
while, in Dctenfe of his Caufe, to have fhewn what 
Authority the Church hath in {fitters of mere Faith 
and Conscience. But inftfad of that,' he tells the fii- 



( *5 ) 

fhop, P, 21, That all the Lower JJoufe of Convocati- • 
on unahimoujjy conceive^ that your Doftrine tended to 
fobvert all Government and Difcipline in the Church of 
EngMnj. 

I wonder how Mr. Law comes to be fure of the 
Truth of this Aftertion-, lince the lower Houfe of 
Convocation never declar'd their AJJent. to . the Charge v 
containM in the Report of the Committee. But be it 
fo •, Tis true, the Biftiop's DoUrine does tend to fub- 
vert all Government which any Church (hall claim 
over the Faith and.' Consciences of Chrittians-, becaufe 
Chrift immediately and only rules there 5 but yet it 
1 leaves to the Church all Thar Government which it • 
can juftly claim, or in Truth attually does claim, un- 1 
tpuch'd. No Church, but that of Rome y profeffes to 
be Ruler of the faith of Chriftians, and to oblige 
the Confcience implicitly to fubmit to its Doftrines, 
as a Rule of faith: And none but fuch as contend 
for Popi/h Principles under a Proteftant Name, will 
pr^tead that the Church hath any fuch Power. 
But as to the Difcipline of the Churchy this is 
appointed to reftrain Diforder in PraQife and out- 
ward Behaviour, and hath nothing to do with Matters 
of mere faith andConfcience ^ unlefs Mr. Law fuppofes 
the Church may impofe their own Senfe for Matter 
' of Faith, and make Dofclrines not combined in Scrip- 
ture to be Terms of Communion: Which is dt- 
reftly contrary to the exprefs Declaration of the 
Church of England^ and is the very Effence of Popery. 
So that the Bifliop does not at all meddle with 
Church- difcipline^ and there can be no Room for fuch 
a Charge. 

Mr. Law next proceeds to tell his Lordfhip, P. 22, 
23, 24. Tour Lordjhip feepts to think all is loft at to 
Cburcb-Power [in Matters of Faith] becaufe the Dr. 
[Snape] does not claim an abfolute one r but allows it 
to be fubjeQ to Scripture ^ as if all Authority was abfo- 
I lute, or none at all. Ifhall therefore Jhew, that Church- 

Power 
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Tower is a real Authority, th? it is not Abfolute. The 
Arguments are; ifi, 1 hope it will be allow? d me 
that our Saviour came into the World with Authority j 
but it was not lawful for the Jews to receive ftim^ if 
they thought his Appearance not agreeable to thofe 
Mar As and Char aSers they had if him in their Strip- 
turcs. 

. 'Again \ the Apoftles were fent into the World with 
Authority *, but yet thofe who thought their DoBrines 
unworthy oj ' God, and unfuitable to the Principles of 
Natural Religion, were obliged riot to obey them. 

* J hope, my Lord, it may be allow* d % that the Sa* 
craments are real Means of Grace \ but it i* cetiain 
they are only conditionally fo, if thofe that partake of 
them are endowed with fuitabte Difpofltions of Piety and 
Vertue. Now, my Lord, if there can befuch a Thing, 
as inflituted real Means of Grace, which are only con- 
ditionally appfy^d; I cannot fee why there may not be 
en inflituted real Authority in the Uturcb, which h only 
to be conditionally obey'd. 1 

To all this, I reply iff, The Churchy Authority 
in Matters of Faith 9 is not only fubjett to Scripture; 
but by neceflary Confequehce is Jubjeff to eveiy one's 
fenfe of Scripture^ and fo is plainly none at all. The 
Church cannot have Power to impofe its own Senfe 
of Scripture, tho' it be true, for Matter of Faito^ 
becaufe it may befalfe*, and the Underftandings Of 
others may not perceive that it is true, or may im- 
partially judge it to be fa/fe •, and all have a Right 
to judge for themfeives according to what appears to 
them to be the true Senfe and Meaning of Scripture ^ 
and it is impoffible for any other to judge for them. 
So that in Reality, Church- Authority is either Abfo- 
lute or none at all In the Affairs of Confcience and 
Salvation, as the Bifhop explains himfelf, it is plain- 
ly none at all The Church hath no Authority to 
make New Articles of Faith, or to impofe an* Inter- 
pretation of the old ones upon Others for Articles J 



(«7) 

of Faith ; No one- can be obiig ? d to receive any 
Doftrines which the Church or any Number of fal- 
lible -Men whatfoever (hall purpofe, as a Chrifiian 
Truth, if it appear to him to be either contrary to 
Scripture, or not to be found in it, or not the true 
Interpretation of the Senfe of Scripture. And the 
Scriptures no where fpeak either of the Doffrines of 
the Church, or of the Authority of the Church in 
Matters of Faith: And in Reality there can be no 
foch Thing as either, which can ever be a Rule or 
Law to Chriftians* becaufe the Church hasnoEvi* 
dence whereby it can prove that it cannot or doet 
Hoi ever err in its Dcciftons, and by Confequence 
that they can be depended upon thro' their mere 
Authority. But in the Appointment of indifferent 

' Rite* and Ceremonies, and cenfuring diforderly Prac- 
tice and Behaviour, the Church hach an abfolute Au- 
thority i. e. is to be obeyed upon its own mere 
Authority. *Tis the fame in the State : The he* 
gifldtive Ctvil Power hath an abfolute Authority to 
make Laws for the Satety and Good of the Pub- 
lic, and to determine the differences about the 
Rights and Properties of the Subje&vbut< hathw 
Authority at all to make Laws deli ruff ive of the put- 
lie Good, or contrary to the Law of Nature or of 
God's Revelation wherever it is known j or to 
make any Man to fubmit in A3 to what is immoral, 
or approve in Conference what he judges unreafonable 
of unjuft. Secondly, Chrift came into the World 
with an abfolute Anrhority to declare God's Will to 
Mankind, and to infticute a Religion which was to 
take Place of all others: His Authority or Laws 
Could not have Force,* where there were not Means 
of owning or knowing him * and fo there he had 
no Authority at all. v/Btat yet it was abfolute over all 
his Subjects. Both. the Jews w&Gentiles had a Right 

L to examine whether he came from God, and was the 
rue Chriflian . Legi/lum $ fo that .the Kc^X'kks. cSv 
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his Perfon was to depend upon the Evidence he 
gave, and the Convi&ion of Men's Minds concern- 
ing him : But where he had Authority at all, i. e. in 
his own Kingdom , where Men were convinc'd that 
he] was the Chrift, there he had an ahfolute Power to 
make his Law the Rule of their Faith and Consciences, 
and to determine the Affairs of their Salvation^ and 
had no Superior nor b'qual in this Kingdom of his 
Church. And tho' the pofitive Laws of his Religion 
might be contrary to thofe either of the Jewijh or any 
other Religion * yet were his Subje&s obiig'di to re- 
ceive them, and firmly to believe every Point of I>*>? 
trine which he reveai'd, upon his mere Authority $ tho* 
they could not find out its Truth by Reafon, or. the 
Law of Nature, or any other even reveaPd Law. Hath 
the Church any Authority like this, or any Authority 
at all of the fame Kind > The Apoftles likewife, with- 
in the Kingdom of Chrilt, had, as being infpired, an 
ahfolute Authority to declare his Laws by his Coia* 
.mand, and bind them upon the Conferences of Meo 4 
by their mere Authority alfoj and no one has a Right 
to oppofe his own Opinion againft Their Declarati- 
ons: But the Church hath no Authority at all of 
this Nature j. no one being oblig'd to receive its De- 
clarations or Interpretations any further , than to 
(hall judge them to agree with thofe of the Apoftles* 
and the exprefs Word of Chrift. Chrift had no Author 
rity at all, to be recei v'd by thofe who knew him not, of 
without fulfilling the "Prophecies concerning his com- 
jpg : But where he had Authority at all, i. e. in his 
own Kingdom, and amongft his own Subje&s, there 
it. was ahfolute. So likewife where the Apoftle's had 
: any Authority at all, (that is , not to binder ; Men 
from examining their Miffion , or judging whether 
the. Doctrines, they preach'd were contrary ta<Rea? 
Ton or no, which was one Teft of their Miffion \ * 
for in either of thefc Cafes they plainly faad^ m 
dutbariry at a//., but to dec/are the Dofttine, of 
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thrift, and to oblige all Chriftians to receive their 
Declarations J here the Authority they had was abfo- 
lute. But no Church can juljly pretend to fuch Au- 
thority^ that is, hath any Authority at all of the fame 
Nature. So that in thofe Particulars therein Chriji 
and his Apcftles had any Authority at all, it was an 
ab folate Authority, Laft/y^ The receiving of the&f- 
craments, like Prayer and the outward Performance 
of all other Duties of Religion, are abfolute Means 
of Gface, or of the Favour and Mercy of God, to 
all Gfi^ftians capable of Grace, or who perform 
them in d*ie manner 5 but have no Power, no Efficacy 

1 at all upon fuch as are not capable of, or difpos'd 
for it, or who do not duly perform thofe Duties. 

' So that the Sacraments alfo, where they have any 
Power or Efficacy at all, it is abfolute, that is, a- 
greeably to the Biftiop's Definition, always inherent 
in every SubjeS in all Circumjianas. 

Mr. Law concludes, P. 24, from the Arguments 
above confiderM, that the Cliurch hath a real Authority 
pn the Affairs 01 Con fcience oxSalvation y or to impoie 
its own Doflrines as Matters of Faith, which is the 
fubjeft of the Biftiop's Argument,] to be only conditio t 
onally obeyed: And argues, That its being conditional 
does not make it ceafe to be real Autbority,becauk all 
Authority both in Church and State is but conditional \ 
that no other but a conditional Obedience is due to civil 
Governours, becauje no one is to obey them in Things 
unlawful-, and that no other than a conditional Obedience 
is due to Chriji and his Apoftles,becaufe they were only td 
be obeyed by thofe who thought their Dottrines worthy of 

% God: And thence infers, that it is no Argument a- 
gainft Church Authority [in Matters of Faith,! be- 
caufeMen are to judge of the Lawfu/nefs of its Injun- 
(lions. My anfwer is^ If Mr. Law ftncerely own9 
that Chriftians may judge of the Lawfulnefs of the Injun- 
If ions of the Church, he reajly denys all Cburcb-Autbo- 
rity in matters qf faith : For what Authority can any. 

M one 
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one have over me, if I am to judge whether his In- 
junctions are right or no, and to obey or not obey ac- 
cordingly? Therefore if I am to judge whether the 
Doftrinesof the Church be agreeable to Scripture or 
nor, and am obiig'd to fubmit to, or profefs them 
no further than 1 judge them to be agreeable * That 
which governs my Conscience, is not the Authority of 
the Churchy but the Authority of the Scripture, ac- 
cording to my ownSenfe and Judgment of it ^ And 
this indeed is true Chrfftian Protejiant Liberty. Civil 
Authority may take Place where the Injunctions of 
it are unreafonable or unjuft, becaufe it demands not 
the Affent of the Confcience to the Lawful ufe of them, 
but the mere outward Atf; and we may often in Prac- 
tice fubmit to things, that we do not judge to be | 
rightly commanded : But in Matters of Faith, which 
are Points of merejudgment, my judging whether a 
Do&rine proposed to me be true, or agreeable \o Scrip- 
ture or not, and aflenting to it accordingly takes 
away all Authority that any one can have over me 
in fuch Matters which relate to the Judgment only, 
and without the Submiflion of which to the mere 
Authority [which Mr. Law himfelf is forc'd to di£ 
allow] there can be plainly no Submiffion, and con- 
fequently no Authority at all Juft as in Matters of 
Auion j if I had a Power of judging whether the Laws 
of the civil State were in all Points juft or reafonablt 
or nor, and was only obliged to aS according to the 
Determination of my own Judgment, and not to 
regard their mere Authority-, then the Civil Injuncti- 
ons would not properly be Laws to me, or have any 
real Authority over me. But all Mr. Laws falfe Rea- 
foning is owing to his not confidering the true 
Meaning of the Words conditional and abfolute, when* 
applyM to Authority. All Authority is abfolute, which 
is independent in its Kind, and not fubjeft to a Su- 
perior; fo that all Legiflative Authority, about which 
the Difpute is, is abfolute. The examining the jW$r- t 

on 
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on of a Perfon, ox judging of the Lawfulnefs or Mora- 
lity of Injunctions, are not Conditions that limit Au- 
thority fo as to make it more or lefs abfolute ^ but 
are only rational Motives to induce us to own or 
difown the Authority at all$ Becaufe Laws are pro. 
pos ? d to Men^ and not to Beafis. If the Authority 
when made known, is fubordinate to a Superior of 
the fame Kind^ or within the fame Dominions, then 
it is not abfolute ^ if not, then it is abfolute. The 
Conditions of natural Morality^ Truths and Juflice^ li- 
mit all Authority both Humane and Divine ^ fo that 
if fuch Conditions make Authority ceafe to be ab/olute, 
there can be no fuch Thing as abfolute Authority 
either in G^i or Man : Therefore thefe are not Con- 
ditions which make Authority not abfolute^ but with- 
out which there could be no Authority at all. Thus 
God is the abfolute invifiMe Lord of all the Earth ; 
his Laws extend to all Mankind, nor can any o 
ther Authority controul or limit his Power-, and 
yet his Laws are, if we may fo fay, limited by the 
eternal Law of Truth and Righteoufncfs $ that is, 
He cannot enjoyn any Thing that is unrighteous 
or untrue, or contrary to that Rcafon which he hath 
given us. Again : Chrift is the abfolute Lord of the 
Cbrijiian Churchy he hath abfolute ur.controulable 
Authority to make Laws for the whole Church nor 
are his Laws fubjeft to any other 5 Which (hews 
that they have abfolute Authority. And yet they 
cannot be contrary to Reufon, or take -Place where 
his Mijfion is not known or acknowledge But 
their having abfolute Authority is feen, in that, 
where his Mijjion is receiv'd, he his fole Lord and 
Legiflator* his Laws are obey'd with abfolute 
Submiffion to his mere Authority ^ nor can his Sub- 
je£ts in any Cafe appeal from him to another 
Judge, or try his Injun&ions by the Rule %f any 
other Law. So likewife th6 Authority of the A- 
files ms in its Kind abfolute * that is^ the^ had. 
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the abfolute Authority of Declarers of Ghrift's Law * 
and their Declarations were to be fubmitted to, as 
certain and infallible Truths ^ nor have Chriftians 
any Power or Right to examine their Declarations 
by any other, or to appeal from them to any other 
Declarers of Chrift's Law Which (hews that their 
Declarations have abfolute Authority in them. In 
all humane Civil Governments, the hegiflator hath 
abfolute Authority of making Laws 5 not to enaft a 
any Thing contrary to the Divine Law , or de- 
Rruttive of xht public Good-, but becaufe its Authori- 
ty^ fo far as it is any at all, is independent, and not 
fubjetf to any other Power of the fame Kind, and 
therefore is abfolute. Lafily, The Church hath an 
abfolute Authority to make Laws for the external 
Government of it-, it hath no fuperiour in its 
Kind, nor does there lye any Appeal from its Au- 
thority to any other: And yet it cannot have Au- 
thority to enjoyn Ceremonies that are plainly fu- 
ferftniom, indecent, or profane : But in making Laws 
concerning Matters of Faith, it evidently hath no 
Authority at all; all Laws of this Kind being al- 
ready enafted by a fuperior Authority , to which 
the Church is always fubjeft. Nor can it interpret 
thofe Laws with any ^Authority to be fubmitted 
to for the fake of the mere Authority s becaufe, the 
Laws themfetves being infallible, uniefs the Interpre- 
tations be fo likewife, they cannot be depended upon, 
and fo cannot have any real Authority in them as 
a Rule of Faith and Confcience, or any Right to 
be imposed as Terms of Communion or Worfhip. 
And if they are to be fubmitted to no further by 
any [as Mr. haw is forc'd to allow,] than as they 
are judg'd to exprefs the true Senfe and Mean- 
ing of Chrift's Law then have they plainly no 
more Authority in them, than the Interpretations 4 
of any private Perfon, which are always to be fub- 
mitted to by all who judge them to contain th 

tru< 
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true Senfe of Scripture. Therefore when the Church, 
in the 20/fe Article, is faid to have Authority in 
Cont rover fie s of Faith, it cannot mean that it hath 
Authority to determine, with abfolute Certainty, 
Points ot'Do&rine not certainly determin'd in Scrip- 
ture 1 or to impofe its Determinations of any Con- 
troverfies of faith upon the Confciences of Chrifti- 
ans by its own mere Authority ^ But that it hath 
Authority to call any Controverjies, that may arife 

Sp either through the Ignorance or Perverfnefs of Chri- 
ftians, to the Tcft and exprefs Rule of Scripture ; 
and that in ail Cont rover Jie s wherein the Church" 
(hall think fit to interpofe its public Judgment , 
it ought to be regarded by the contending Parties $ 
and no Determinations ought to be made againft 
it, without particularly confidering the Reafons gi- 
ven for that public Judgment. And above all,, 
the Church hath Authority to oblige all its Menii* ' 
bers in Controverfies of Faith to keep ftrittly to 
the Rule of Scripture and not to endeavour to im- 
pofe upon one another , for Matter of Faith, any 
Do£hine not expreflv contain'd therein $ and 9 in 
ail Differences of Opinion , to oblige all Parities 
to maintain mutual Forbearance and Charity. 

The Bifhop having forc'd Dr. Snape to own that 
the Church hath no Authority in Matters of Faith, 
unlefs the Do&rines ic teacheth be agreeable to Scrip- 
ture, of which every one to whom the Do&rines 
are propofed is to judge ^ which is all that his Lord- 
fhip ever aflerted or contended for ; asks the Dottor in 
his Anfwer, P. 24, Is this the whole you can make of it 
[Church Authority] after all your boated Zeal for mere 
Authority ? and adds, why may not I be allow? d to fay, No 
Man on Earth has an abfolute Authority's well as you} 
Upon this Mr. Law tells the .Bifhop, P. 27th j My 

i Lord, there can be no underftanding of this, unlefs mere 
Authority and abfolute Authority be taken for the fame 
Thing byvour Lordfhip : But, my Lord^ (he ?pe^ 
is net tbtfmalleft Particle oj Matter^ mere Niaxxe* 
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and is it therefore the fame as the whole Mafs of Mat- 
ter? Is an Inch of Space \ becaufe it is mere Space, the 
fame as infinite Space ? How comes it then that merit 
Authority k the fame as absolute Authority ? His Lord- 
fhip's Words and Meaning are clear and plain Truth: 
And that Mr. Law does not underfiand them, is Want 
of Attention or Sagacity. Mere Authority is the fame 
as abfolute Authority, and abfolute Authority is mere 
Authority, It I obey one upon his mere Authority^ 
'tis becaufe his Authority is abfolute, i. e. fupreme 
and iv dependent in its Kind: If the Authority was not 
thus abfolute, I fhould not obey him upon his mere 
Authority, but upon the mere Authority of him who 
hath the abfolute Authority, and whofe Subordinate 
Delegate and Agent the other is. But Mr. Law s 
Stuery is not pertinent-, and there i* no underflandmg 
it, wilefs abfolute Authority and ALL Authori- 
ty be by Him taken for the fame Thing. But i* not 
the fmalleft? article of Matter, abfolute Matter .* Is it 
therefore the fame with the whole Mafs of Matter ? Is 
art Inch of Space, becaufe it is abfolute Space, the fame 
as infinite Space? Is the Czar of Mufcovy, becaufe he 
J$ an abfolute Monarch, the King of the whole Earth ? 
How comes it then that abfolute Authority, is the fame 
as ALL Authority ? And had he put the laft Qiie- 
ftlon, as his Argument requirM him to do, viz $ 
Mow comes it then that mere Authority is the fame, 
[not as abfolute, \$xC\as All Authority^ he would have 
difcover'd the Impojttion and Abfurdity of the whote. 
An Authority furely may be abfolute, and yet not 
the Whole of its Kind. And this is the Cafe with 
all particular humane Authority both in Church and 
State-, which is abfolute within its own Jurifdi&ion 
only. Thus it appears, that Mr. Law's Philofophy is 
as bad as his Divinity. 

Mr. Law proceeds to ask his Lordftiip When the * 
Church enjoyns Matters of Indifference, is She obeyed for 
any Reafon, but for her mere Authority ? But your Lord- 
j0//>a//0wsjro Obedience to mere Authority ^and therefore 

no 
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no Obedience even in different Matters : Thus do tbefe^ 
Arguments oj your s, lay all Waft e in the Church. But v 
are Matters of Faith and Eternal Salvation, with Mr. 
Law, Matters of Indifference ? If they are, I am forry 
for him: If they are not, why does he talk* fo 
much out of the Way, about Matters of Indifference^ 
when the Bifliop was talking about nothing but 
Matters merely relating to Conscience and Salvation} 
There is no Obedience, properly fpeaking, but to 
abfolute Authority. I am not properly faid to obey 
him that hath not an abfolute Authority over me ^ ana 
therefore all jubordinate Powers are only obeyed for 
the fake of, and with Reference to, the fupreme or abfo* 
lute Authority. When the Church enjojrns Matters 
of Indifference, for Decency and Order^ it is obey'd 
for its mere or abfolute Authority : The Bifhop every 
where allows this, and has eifewhere ftrenuoufly 
maintained this Authority of the Church ; and no Men 
in their "Senfes will ever deny it. But what's all 
this to an Authority in Matters of mere Faith and 
Confcience ? to an Authority of making Doffrines to 
be Laws of Chriftianity, which Chrift and his A- 
poftles have not exprefly made fo > to an Authority 
of binding humane and [ fallible Interpretations of Scrip- 
ture upon the Conferences of Men, as a Rule of Faith 
and Salvation ! when it is moft evident that nothing 
can ever Rule the Heart and Confcience, but a divine 
and infallible Authority : And therefore the Church 
of Rome, pretending a Dominion over the Faith of 
Chriftians, does with a very confident Arrogance lay 
Claim to Infallibility alfo, in order to manage the 
U/urpation of fo great a Power. 

Mr. Law has not yet done with his Lordfhip t 
but fays, P. 28th; I mufi not omit one [Argument,! 
my Lord, which falls as heavy upon the State, and 
makes all civil Government unlawful : Tour Words arc 
thefe: " As the Church of Chrift, is the Kingdom 
" of Chrift, he himfelf is King 5 and in this it is 
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$fgV cc imply'd that he is the Law-giver to his Stibjefts* 
y6$* and nimfelf the fole Judge of their Behaviour in 
*' : * the Affairs of Confidence and Salvation." If there 
is any Truth or Force (fays Mr. Law) in this Argu± 
titent, it concludes with the fame Truth and force a- 
gainji all Authority in the Kingdoms of this World. In 
Scripture we are told, The moji High ruleth in the-. 
Kingdom of Men (Dan. 4. 17.) that the Lord is our 
Law-giver, the Lord is our King, (Ha.' 3 3. 22.) Now if 
becaufe Chrift is King of the Churchy it muji be in this. 
. imply 3 d, that he is fole Law giver to hisSubjeds^ it is 
plain to a Demonftration, that becaufe God is King and 
Lawgiver of the whole Earth* therefore he is fole Law- 
giver tohis Subjetfs and confequently, that all civil Au- t 
tbority^all humane Laws,are mere Invaftons andTJfurpa* 
tions upon God's Authority as King of the whole Earth. 
He adds, asking $ Is no body to have any Jurifdiftion 
in Cbrijt's Kingdom, becaufe he is King of it ? How 
then comes any one to have any Authority in the King* 
doms of this World, when God has declared himfelf the 
Lawgiver and King of the whole World? 

The Firft Text here alledg'd by Mr. Law, relates 
only to God's Providential Rule, whereby he difpo- 
feth of Nations and Kingdoms according to his mere 
Will andPleafure. The Second, to the particular 
State of >th? Jews, whofe civil as well as religious 
Lawgj&ejr God fcimfelf was, and to whom it was 
command concerning the. Laws which he had gi- 
ven them , Te fhall not add unto the Word which t 
Command you, neither Jfjallyou diminijh ought from it. 
Deut. 4. 2. Therefore thefe Texts are very impro- 
perly offer ci. But becaufe God is both truly King 
zrA Lawgiver to the whole Earth, as Chrift is King 
and Lawgiver to the whole Church * I fhall maintain 
.the Inference, that God is fole Lawgiver to his Sub* 
je&s in the Affairs of mere Morality and Natural 
Religion, as Chrift is to his Church in the Affairs 
merely relating to faith and reveaPd Religion* And 
Mr. LawsConfequence is as wide from thefe Premises 
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*$ Eafi from F"^. 'Tis this : He that has not Juthd* 
rity in every thing, has Authority in Nothing he 
that has not <*7 Authority, has ito Authority ^ he 
that has not Authority to do what 'tis impojfble for 
"him being fallible to db or to have Authority to 
do, has not Authority to do what in his Power 7 
and what he has Authority to do. The Bilhop argued, 
that C hrift being King of his Church, muft be the 
fole Lawgiver to his isubjefts in the Affairs of Confci- 
€nce and iSalvation : As if it Was fuch a ftrange Thing, 
that a King fhould have the fole Power of making 
Laws for his Subjects ^ or as if one could be real- 
ly an abfolute King without it But Mr. Law, not 
confldering that drift's is a D'vine, hivijible, and 
Spiritual Dominion over the H*art and Confience, 
over which he rules by his infallible Laws which r^- 
late immediately and only to them-, fays, that in Confe- 
rence of this Do&rine, all humane JuiisdiBion both 
in Church and State^ muft be an Usurpation upon the 
Authority of God who is Kin* of all the Earth, anlof 
Chrijl who is King of his Church. Which is plainly 
to fay, that if once the divinf, invijible Dominion r 
and Spiritual Laws of God and thrift over the 
World and the Church, be acknowledge ^ there muft 
be an End of all humane vifible Government and 
Laws for the externalOrder and Polity of them : That 
if God and Chrift have the fole Authority to make 
Laws for the Direction of the Hea) t and Confcienca 
in Matters of a Moral and Religious Nature ; no 
other can have Authority either to execute thofe 
Laws, or to make Laws for the Direction of the 
external A8ion in Matters merely of a Civil Nature; 
Andinlhort it is to fay, that if there be any Laws? 
and Government meerly with relation to the Af- 
fairs of the ot her World, there can be no Laws and 
Government merely with Relation to the Affairs of 
this World. All thefe Abfurdiries are contain'd in 
Mr. Law's Conference and Qwflion from the Bifhop"s 
Argument, The Truth of the whole, plainly is 
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$io body hath any JnrisdiSicn or Authority cither iq 
the Kingdom ot God or of Chrift, wherein they them- 
felycs immediately rule oyer the Hearts and Conftir 
ences of Mt n. God rules by the Law of Nature, and 
Chrift by the Law of the Gofpel And no human* 
Authciity whatfoever can interpofe tjieir Power ei- 
ther to add or to dvnpi\fl) any Thing from thefe Laws* 
or to punifh any for thofe Breaches of them, which 
only relate to the Heart and Covfcience or take 
Cognizance of any Principles or Pra&ices founded 
on them, which art merely of a religious Nature. And , 
thus God and Chrift are the fole lawgivers in their 
Kingdoms, The Gcfpel is a Law of Cbrifiian Faith | 
and Pra&ice, which entirely relates only to the Mini 
and Covfcience i and no humane Authority hath 
any Thing to do there. But fince thepiiilicProfef- 
fion of the Gofpel cannot but be attended with many 
external ritual Cncumfiaiicesj merely relating to Orr 
der and decency of ABion, about which Chrift has gi* 
ven no Laws ^ he hath lett thefe to humane Decifion ^ 
and herein humane Authority is properly concern'd. 
The Law of Mature, is a Law of Faith and Practice, 
which not only relates to the Hw t and Confcience, 
but alfo to the common Rights of Mankind, which 
iray be prcferv'd or hurt by mutual Practices. All 
Principles and Practices founded on this Law, or 
relating to it, which regard only the Covfcience, and 
interfere not with, or violate the Property of others j 
of thefe God is only the Judge, and hath appointed 
a Dibunal for the Tryal of all fuch in another 
State. But for fuch as difturb or hurt the Rights of 
others, and threaten Confufion and Deftru&ion to 
Scciety, and fo require immediate Reftraints and Temr 
pflj-tfZPunifrmcnts ^ with refpeit to thefe, God hath 
left Man to his own Defence, and to confult his own 
jfefctr a g' -inft them, by liich Means as he (hall think 
necefiary : And fo the annexing Temporal Rewards 
and Punifhmcnts to thcLawsof Nature, becomesa 
fart of humane Jurisdiction, and 3 Branch of Man's 
f ' ' " ' " Authority 
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Authority. And further, fince Abundance of exter- 
nal Circumftances and A&ions in ibejnfelves indiffer^rt^ 
have a Relation to the well ox ill-being of Society, 
and God hath interposal no Laws about thefe thcfe 
alfo come within the Jurkdi&ion of bumcme Authori- 
ty, and God hath given Men a Right to make Laws, 
and enforce them by Penalties about thefe Things. 
Thus God and Chnft exclude all bumnxe Authority 
out of the Kingdom wherein they themfelves imme- 
diately rule $ and yet have left Room enough for the 
Iixercile of bumcme Authority within a Province pro* 
per tor it. 

I (hall leave the reft of Mr. Ws Book, about 
Prayer, 8cc. to be compared with theBifliop's Anfwer 
to the Sift Letter of Dr. Snage. 
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